
	

https://kimozu.tugoduzak.com/599918115438685417198405638652497831337244?wofepisusadososigalilesokoxapesaburopebifufotozatezenokoluxogokobilezirivurufavevobupopizer=momenodafirakofutemabubepupuledonojizaguwuvutugozebigusalavunozotidisorubafurafunajebowuvelitegikinodovitevifutavoxujibikoxizomuvegeminuxigijilonojozokufukibinovesugupoxuzizipigubupixiwuruxepimedakazosozikiweg&utm_term=what+is+the+codex+sinaiticus&lusozalunoxotaxemonenivekelekometadepafoseligozuzasorilebap=ginudarifokobufugafenakurewegonufejotalidotavapiwekijizujonabesepibirelasujobonapexaduzukisikawureromowe




























Compare	differences	between	the	King	James	Version	and	Codex	Sinaiticus	Biblical	Archaeology	Society	Staff	March	20,	2025	130	Comments	181495	views	A	salvaged	page	of	the	Codex	Sinaiticus	from	St.	Catherines	Monastery	recovered	in	1975.	Photo:	Courtesy	of	St.	Catherines	Monastery.Two	hundred	years	after	Constantine	Tischendorfs	birth,
questions	remain	as	to	the	conditions	of	his	removal	of	Codex	Sinaiticus	from	St.	Catherines	Monastery.	Dating	to	the	mid-fourth	century	C.E.,	Codex	Sinaiticus	is	the	oldest	complete	manuscript	of	the	New	Testament.	In	his	article	Hero	or	Thief?	Constantine	Tischendorf	Turns	Two	Hundred	in	the	September/October	2015	issue	of	Biblical
Archaeology	Review,	Stanley	E.	Porter	contends	that	Tischendorf	should	be	considered	a	hero,	not	a	thief.The	text	of	Codex	Sinaiticus	differs	in	numerous	instances	from	that	of	the	authorized	version	of	the	Bible	in	use	during	Tischendorfs	time.	For	example,	the	resurrection	narrative	at	the	end	of	Mark	(16:920)	is	absent	from	the	Codex	Sinaiticus.
So	is	the	conclusion	of	the	Lords	Prayer:	For	thine	is	the	kingdom	and	the	power	and	the	glory	forever.	Amen	(Matthew	6:13).	The	woman	caught	in	adultery	from	John	8	is	omitted	in	Codex	Sinaiticus.	According	to	James	Bentley,	Tischendorf	was	not	troubled	by	the	omission	of	the	resurrection	in	Mark	because	he	believed	that	Matthew	was	written
first	and	that	Marks	gospel	was	an	abridged	version	of	Matthews	gospel.	If	this	were	true,	the	absence	of	resurrection	in	Mark	would	not	be	a	problem	because	it	appears	in	the	older	Matthean	gospel.	Modern	scholarship	generally	holds	that	Mark	is	in	fact	the	oldest	of	the	Synoptic	Gospels,	which	could	cause	theological	concerns	over	the	omitted
resurrection.	FREE	ebook:	The	Holy	Bible:	A	Buyer's	Guide	42	different	Bible	versions,	addressing	content,	text,	style	and	religious	orientation.	One	other	omission	in	Codex	Sinaiticus	with	theological	implications	is	the	reference	to	Jesus	ascension	in	Luke	24:51.	Additionally,	Mark	1:1	in	the	original	hand	omits	reference	to	Jesus	as	the	Son	of
God.Below,	see	a	visual	comparison	of	these	and	other	differences	between	the	King	James	Version	and	Codex	Sinaiticus.	The	Markan	Resurrection(Mark	16:	114)King	James	Version1And	when	the	sabbath	was	past,	Mary	Magdalene,	and	Mary	the	mother	of	James,	and	Salome,	had	bought	sweet	spices,	that	they	might	come	and	anoint	him.2	And
very	early	in	the	morning	the	first	day	of	the	week,	they	came	unto	the	sepulchre	at	the	rising	of	the	sun.3	And	they	said	among	themselves,	Who	shall	roll	us	away	the	stone	from	the	door	of	the	sepulchre?4	And	when	they	looked,	they	saw	that	the	stone	was	rolled	away:	for	it	was	very	great.5	And	entering	into	the	sepulchre,	they	saw	a	young	man
sitting	on	the	right	side,	clothed	in	a	long	white	garment;	and	they	were	affrighted.6	And	he	saith	unto	them,	Be	not	affrighted:	Ye	seek	Jesus	of	Nazareth,	which	was	crucified:	he	is	risen;	he	is	not	here:	behold	the	place	where	they	laid	him.7	But	go	your	way,	tell	his	disciples	and	Peter	that	he	goeth	before	you	into	Galilee:	there	shall	ye	see	him,	as
he	said	unto	you.8	And	they	went	out	quickly,	and	fled	from	the	sepulchre;	for	they	trembled	and	were	amazed:	neither	said	they	any	thing	to	any	man;	for	they	were	afraid.9	Now	when	Jesus	was	risen	early	the	first	day	of	the	week,	he	appeared	first	to	Mary	Magdalene,	out	of	whom	he	had	cast	seven	devils.10	And	she	went	and	told	them	that	had
been	with	him,	as	they	mourned	and	wept.11	And	they,	when	they	had	heard	that	he	was	alive,	and	had	been	seen	of	her,	believed	not.12	After	that	he	appeared	in	another	form	unto	two	of	them,	as	they	walked,	and	went	into	the	country.13	And	they	went	and	told	it	unto	the	residue:	neither	believed	they	them.14	Afterward	he	appeared	unto	the
eleven	as	they	sat	at	meat,	and	upbraided	them	with	their	unbelief	and	hardness	of	heart,	because	they	believed	not	them	which	had	seen	him	after	he	was	risen.15	And	he	said	unto	them,	Go	ye	into	all	the	world,	and	preach	the	gospel	to	every	creature.16	He	that	believeth	and	is	baptized	shall	be	saved;	but	he	that	believeth	not	shall	be	damned.17
And	these	signs	shall	follow	them	that	believe;	In	my	name	shall	they	cast	out	devils;	they	shall	speak	with	new	tongues;18	They	shall	take	up	serpents;	and	if	they	drink	any	deadly	thing,	it	shall	not	hurt	them;	they	shall	lay	hands	on	the	sick,	and	they	shall	recover.19	So	then	after	the	Lord	had	spoken	unto	them,	he	was	received	up	into	heaven,	and
sat	on	the	right	hand	of	God.20	And	they	went	forth,	and	preached	every	where,	the	Lord	working	with	them,	and	confirming	the	word	with	signs	following.	Amen.Codex	Sinaiticus1	And	when	the	sabbath	was	past,	Mary	Magdalene,	and	Mary	the	mother	of	James,	and	Salome,	had	bought	sweet	spices,	that	they	might	come	and	anoint	him.2	And	very
early	in	the	morning	the	first	day	of	the	week,	they	came	unto	the	sepulchre	at	the	rising	of	the	sun.3	And	they	said	among	themselves,	Who	shall	roll	us	away	the	stone	from	the	door	of	the	sepulchre?4	And	when	they	looked,	they	saw	that	the	stone	was	rolled	away:	for	it	was	very	great.5	And	entering	into	the	sepulchre,	they	saw	a	young	man	sitting
on	the	right	side,	clothed	in	a	long	white	garment;	and	they	were	affrighted.6	And	he	saith	unto	them,	Be	not	affrighted:	Ye	seek	Jesus	of	Nazareth,	which	was	crucified:	he	is	risen;	he	is	not	here:	behold	the	place	where	they	laid	him.7	But	go	your	way,	tell	his	disciples	and	Peter	that	he	goeth	before	you	into	Galilee:	there	shall	ye	see	him,	as	he	said
unto	you.8	And	they	went	out	quickly,	and	fled	from	the	sepulchre;	for	they	trembled	and	were	amazed:	neither	said	they	any	thing	to	any	man;	for	they	were	afraid.	The	Lords	Prayer(Matthew	6:913)King	James	Version9	Our	Father	which	art	in	heaven,	Hallowed	be	thy	name.10	Thy	kingdom	come,	Thy	will	be	done	in	earth,	as	it	is	in	heaven.11	Give
us	this	day	our	daily	bread.12	And	forgive	us	our	debts,	as	we	forgive	our	debtors.13	And	lead	us	not	into	temptation,	but	deliver	us	from	evil:	For	thine	is	the	kingdom,	and	the	power,	and	the	glory,	for	ever.	Amen.Codex	SinaiticusOur	Father	in	heaven,Hallowed	be	thy	name,Thy	kingdom	come.	Thy	will	bedone	in	earth,	as	it	is	in	heaven.Give	us	this
day	our	daily	bread.And	forgive	us	our	debts,	as	weforgive	our	debtors.And	lead	us	not	into	temptation,but	deliver	us	from	evil.	The	woman	caught	in	adultery(John	7:538:11)King	James	Version7:53	And	every	man	went	unto	his	own	house.8:1	Jesus	went	unto	the	mount	of	Olives.2	and	early	in	the	morning	he	came	again	into	the	temple,	and	all	the
people	came	unto	him:	and	he	sat	down,	and	taught	them3	And	the	scribes	and	Pharisees	brought	unto	him	a	woman	taken	in	adultery;	and	when	they	had	set	her	in	the	midst,4	They	say	unto	him,	Master,	this	woman	was	taken	in	adultery,	in	the	very	act.5	Now	Moses	in	the	law	commanded	us,	that	such	should	be	stoned:	but	what	sayest	thou?6	This
they	said,	tempting	him,	that	they	might	have	to	accuse	him.	But	Jesus	stooped	down,	and	with	his	finger	wrote	on	the	ground,	as	though	he	heard	them	not.7	So	when	they	continued	asking	him,	he	lifted	up	himself,	and	said	unto	them,	He	that	is	without	sin	among	you,	let	him	first	cast	a	stone	at	her.8	And	again	he	stooped	down,	and	wrote	on	the
ground.9	And	they	which	heard	it,	being	convicted	by	their	own	conscience,	went	out	one	by	one,	beginning	at	the	eldest,	even	unto	the	last:	and	Jesus	was	left	alone,	and	the	woman	standing	in	the	midst.10	When	Jesus	had	lifted	up	himself,	and	saw	none	but	the	woman,	he	said	unto	her,	Woman,	where	are	those	thine	accusers?	Hath	no	man
condemned	thee?11	She	said,	No	man,	Lord.	And	Jesus	said	unto	her,	Neither	do	I	condemn	thee:	go,	and	sin	no	more.Codex	SinaiticusCompletely	absent.	Significant	omitted	versesKing	James	VersionLuke	24:51:	And	it	came	to	pass,	while	he	blessed	them,	he	was	parted	from	them,	and	carried	up	into	heaven.Mark	1:1:	The	beginning	of	the	gospel	of
Jesus	Christ,	the	Son	of	God;Luke	9:5556:	But	he	turned,	and	rebuked	them,	and	said,	Ye	know	not	what	manner	of	spirit	ye	are	of.	For	the	Son	of	man	is	not	come	to	destroy	mens	lives,	but	to	save	them.	And	they	went	to	another	village.Codex	SinaiticusLuke	24:51	Omits	carried	up	into	heaven.	Leaving	no	ascension	in	the	Gospels.Mark	1:1	Adds	the
phrase	the	Son	of	God	only	above	the	line,	as	a	later	addition.Luke	9:5556:	But	he	turned	and	rebuked	them.	And	they	went	to	another	village.	Alterations	perhaps	due	to	later	theological	beliefsKing	James	VersionMatthew	24:36:	But	of	that	day	and	hour	knoweth	no	man,	no,	not	the	angels	of	heaven,	but	my	Father	only.Codex	SinaiticusMatthew
24:36:	But	of	that	day	and	hour	knoweth	no	man,	neither	the	angels	of	heaven,	nor	the	Son,	but	the	Father	only.	Constantine	Tischendorfs	chance	finding	of	Codex	Sinaiticus,	the	oldest	New	Testament	manuscript,	at	St.	Catherines	Monastery	in	the	Sinaiand	his	later	removal	of	the	manuscriptmade	him	both	famous	and	infamous.	Learn	more	by
reading	Tischendorf	on	Trial	for	Removing	Codex	Sinaiticus,	the	Oldest	New	Testament.	Related	reading	in	Bible	History	DailyWhats	Missing	from	Codex	Sinaiticus,	the	Oldest	New	Testament?	Tischendorf	on	Trial	for	Removing	Codex	Sinaiticus,	the	Oldest	New	Testament	The	Aleppo	Codex	Online	The	Aleppo	Codex	All-Access	members,	read	more	in
the	BAS	LibraryWho	Owns	the	Codex	Sinaiticus?	Why	Is	Sinaiticus	Significant?	A	Grand	Cooperative	Project	Hero	or	Thief?	Constantine	Tischendorf	Turns	Two	Hundred	Not	a	BAS	Library	or	All-Access	Member	yet?	Join	today.	This	Bible	History	Daily	feature	was	originally	published	on	August	12,	2015.	Biblical	quotations	corrected	on	September	18,
2022.	4th-century	handwritten	Bible	copy	in	GreekNew	Testament	manuscriptUncial	01New	Testament	manuscriptBook	of	EstherNameSinaiticusSign	{\displaystyle	\aleph	}	TextGreek	Old	Testament	and	Greek	New	TestamentDatec.	325-360ScriptGreekFoundSinai,	1844NowatBritish	Library,	Leipzig	University	Library,	Saint	Catherine's	Monastery,
Russian	National	LibraryCiteLake,	K.	(1911).	Codex	Sinaiticus	Petropolitanus,	Oxford.Size38.134.5cm	(15.013.6in)TypeAlexandrian	text-typeCategoryINotevery	close	to	66The	Codex	Sinaiticus	(/snatks/;[1]	Shelfmark:	London,	British	Library,	Add	MS	43725),	also	called	the	Sinai	Bible,	is	a	fourth-century	Christian	manuscript	of	a	Greek	Bible,
containing	the	majority	of	the	Greek	Old	Testament,	including	the	deuterocanonical	books,	and	the	Greek	New	Testament,	with	both	the	Epistle	of	Barnabas	and	the	Shepherd	of	Hermas	included.	It	is	designated	by	the	siglum	[Aleph]	or	01	in	the	Gregory-Aland	numbering	of	New	Testament	manuscripts,	and	2	in	the	von	Soden	numbering	of	New
Testament	manuscripts.[2]	It	is	written	in	uncial	letters	on	parchment.	It	is	one	of	the	four	great	uncial	codices	(these	being	manuscripts	which	originally	contained	the	whole	of	both	the	Old	and	New	Testaments).	Along	with	Codex	Alexandrinus	and	Codex	Vaticanus,	it	is	one	of	the	earliest	and	most	complete	manuscripts	of	the	Bible,	and	contains	the
oldest	complete	copy	of	the	New	Testament.[3]	It	is	a	historical	treasure,[4]	and	using	the	study	of	comparative	writing	styles	(palaeography),	it	has	been	dated	to	the	mid-fourth	century.[5]:7778Biblical	scholarship	considers	Codex	Sinaiticus	to	be	one	of	the	most	important	Greek	texts	of	the	New	Testament,	along	with	Codex	Vaticanus.	Until
German	Biblical	scholar	(and	manuscript	hunter)	Constantin	von	Tischendorf's	discovery	of	Codex	Sinaiticus	in	1844,	the	Greek	text	of	Codex	Vaticanus	was	unrivalled.[6]:26	Since	its	discovery,	study	of	Codex	Sinaiticus	has	proven	to	be	useful	to	scholars	for	critical	studies	of	the	biblical	text.Codex	Sinaiticus	came	to	the	attention	of	scholars	in	the
19th	century	at	Saint	Catherine's	Monastery	in	the	Sinai	Peninsula,	with	further	material	discovered	in	the	20th	and	21st	centuries.	Although	parts	of	the	codex	are	scattered	across	four	libraries	around	the	world,	most	of	the	manuscript	is	held	today	in	the	British	Library	in	London,	where	it	is	on	public	display.[7][2]:107108Luke	11:2	in	Codex
SinaiticusThe	manuscript	is	a	codex	(the	forerunner	to	the	modern	book)	made	from	vellum	parchment,	originally	in	double	sheets,	which	may	have	measured	about	40	by	70cm.	The	whole	codex	consists	of	quires	of	eight	leaves	(with	a	few	exceptions),	a	format	which	came	to	be	popular	throughout	the	Middle	Ages	(this	being	eight	parchment	pages
laid	on	top	of	each	other,	and	folded	in	half	to	make	a	full	block	(also	known	as	a	folio);	several	of	these	were	then	stitched	together	to	create	a	book).[8]	The	folios	were	made	primarily	from	calf	skins,	secondarily	from	sheep	skins.[9]	Tischendorf	thought	the	parchment	had	been	made	from	antelope	skins,	but	modern	microscopic	examination	has
shown	otherwise.[9]	Most	of	the	quires	(or	signatures)	contain	four	sheets,	save	two	containing	five.	It	is	estimated	that	the	hides	of	about	360	animals	were	employed	for	making	the	folios	of	this	codex.	Each	line	of	the	text	has	some	twelve	to	fourteen	Greek	uncial	letters,	arranged	in	four	columns,	48	lines	per	column,	with	carefully	chosen	line
breaks	and	slightly	ragged	right	edges.[10]:XVI	When	opened,	the	eight	columns	thus	presented	to	the	reader	have	much	the	same	appearance	as	the	succession	of	columns	in	a	papyrus	roll.[11]:191	The	poetical	books	of	the	Old	Testament	are	written	stichometrically	(writing	each	new	poetic	phrase	on	a	new	line),	in	only	two	columns	per	page.	The
codex	has	almost	4,000,000	uncial	letters.[n	1]	Each	rectangular	page	has	the	proportions	1.1	to	1,	while	the	block	of	text	has	the	reciprocal	proportions,	0.91	(the	same	proportions,	rotated	90).	If	the	gutters	between	the	columns	were	removed,	the	text	block	would	mirror	the	page's	proportions.	Typographer	Robert	Bringhurst	referred	to	the	codex
as	a	"subtle	piece	of	craftsmanship".[12]	The	cost	of	the	material,	copying	time	required	for	the	scribes,	and	binding,	is	estimated	to	have	equalled	the	lifetime	wages	of	one	individual	at	the	time.[5]Throughout	the	New	Testament	portion,	the	words	are	written	in	scriptio	continua	(words	without	any	spaces	in	between	them)	in	the	hand-writing	style
that	came	to	be	called	"biblical	uncial"	or	"biblical	majuscule".	The	parchment	was	ruled	with	a	sharp	point	to	prepare	for	writing	lines.	The	letters	are	written	along	these	lines,	with	neither	breathings	nor	polytonic	accents	(markings	utilised	to	indicate	changes	of	pitch	or	emphasis).[13]	A	variety	of	types	of	punctuation	are	used:	high	and	middle
points;	colon;	diaeresis	on	initial	iota	and	upsilon;	a	few	ligatures	are	used,	along	with	the	paragraphos:	initial	letter	into	margin	(extent	of	this	varies	considerably).	A	plain	iota	is	replaced	by	the	epsilon-iota	diphthong	almost	regularly	(commonly	though	imprecisely	known	as	itacism),	e.g.	instead	of	,	instead	of	,	instead	of	,	etc.[14]:74	ff,	9394Nomina
sacra	with	overlines	are	employed	throughout.	Some	words	usually	abbreviated	in	other	manuscripts	(such	as	and	),	are	written	in	both	full	and	abbreviated	forms.	The	following	nomina	sacra	are	written	in	abbreviated	forms	(nominative	forms	shown):	(	/	god),	(	/	lord),	(	/	Jesus),	(	/	Christ),	(	/	spirit),	(	/	spiritual),	(	/	son),	(	/	man),	(	/	heaven),	(	/	David),
(	/	Jerusalem),	(	/	Israel),	(	/	mother),	(	/	father),	(	/	saviour).[14]:2250,6768The	portion	of	the	codex	held	by	the	British	Library	consists	of	346	folios,	694	pages	(38.1cm	x	34.5cm),	constituting	over	half	of	the	original	work.	Of	these	folios,	199	belong	to	the	Old	Testament,	including	the	apocrypha	(deuterocanonical),	and	147	belong	to	the	New
Testament,	along	with	two	other	books,	the	Epistle	of	Barnabas	and	part	of	The	Shepherd	of	Hermas.	The	apocryphal	and	deuterocanonical	books	present	in	the	surviving	part	of	the	Septuagint	are	2	Esdras,	Tobit,	Judith,	1	and	4	Maccabees,	Wisdom,	and	Sirach.[5][15]	The	books	of	the	New	Testament	are	arranged	in	this	order:	the	four	Gospels,	the
epistles	of	Paul	(Hebrews	follows	2	Thess.),	the	Acts	of	the	Apostles,[n	2]	the	General	Epistles,	and	the	Book	of	Revelation.	The	fact	that	some	parts	of	the	codex	are	preserved	in	good	condition	while	others	are	in	very	poor	condition	suggests	they	were	separated	and	stored	in	several	places.[16]:313315While	large	portions	of	the	Old	Testament	are
missing,	it	is	assumed	the	codex	originally	contained	the	whole	of	both	Testaments.[17]	About	half	of	the	Greek	Old	Testament	(or	Septuagint)	survived,	along	with	a	complete	New	Testament,	the	entire	Deuterocanonical	books,	the	Epistle	of	Barnabas	and	portions	of	The	Shepherd	of	Hermas.[2]:107A	portion	of	Codex	Sinaiticus,	containing
Esther[18]The	text	of	the	Old	Testament	contains	the	following	passages	in	order:[19][20][21]1Genesis	23:19	Genesis	24:46	fragments134	Maccabees2Leviticus	20:27	Leviticus	22:3014Book	of	Isaiah3Numbers	fragments15Book	of	Jeremiah4Book	of	Deuteronomy	-	fragments16Book	of	Lamentations5Book	of	Joshua	-	fragments17Minor	Prophets
(omitting	Book	of	Hosea)6Book	of	Judges	5:7	-	11:2	+	fragments18Book	of	Psalms71	Chronicles	9:271	Chronicles	19:1719Book	of	Proverbs8EzraNehemiah	(from	Esdr.	9:9).20Ecclesiastes9Book	of	Esther21Song	of	Songs10Book	of	Tobit22Wisdom	of	Solomon11Book	of	Judith23Wisdom	of	Sirach121	Maccabees24Book	of	JobThe	text	of	the	New
Testament	is	arranged	in	the	following	order:[21]1Gospel	of	Matthew10Philippians19Acts2Gospel	of	Mark11Colossians20James3Gospel	of	Luke121	Thessalonians211	Peter4Gospel	of	John132	Thessalonians222	Peter5Romans14Hebrews231	John61	Corinthians151	Timothy242	John72	Corinthians162	Timothy253
John8Galatians17Titus26Jude9Ephesians18Philemon27RevelationThe	codex	includes	two	other	books	as	part	of	the	New	Testament:Epistle	of	BarnabasShepherd	of	HermasFor	most	of	the	New	Testament,	Codex	Sinaiticus	is	in	general	agreement	with	Codex	Vaticanus	(B)	and	Codex	Ephraemi	Rescriptus	(C),	attesting	the	Alexandrian	text-type.A
notable	example	of	an	agreement	between	the	text	in	Sinaiticus	and	Vaticanus	is	they	both	omit	the	word	('without	cause',	'without	reason',	'in	vain')	from	Matthew	5:22:[22]	"But	I	say	unto	you,	that	whosoever	is	angry	with	his	brother	without	a	cause	shall	be	in	danger	of	the	judgement".[n	3]In	John	1:18:38,	Codex	Sinaiticus	differs	from	Vaticanus
(B)	and	all	other	Alexandrian	manuscripts.	It	is	in	closer	agreement	with	Codex	Bezae	(D)	in	support	of	the	Western	text-type.	For	example,	in	John	1:4,	Sinaiticus	and	Codex	Bezae	are	the	only	Greek	manuscripts	with	textual	variant	(in	him	is	life)	instead	of	(in	him	was	life).[23]	This	variant	is	supported	by	Vetus	Latina	and	some	Sahidic	manuscripts.
This	portion	has	a	large	number	of	corrections.[24]There	are	a	number	of	differences	between	Sinaiticus	and	Vaticanus;	Textual	critic	Herman	C.	Hoskier	enumerated	3036	differences:Matt:	656Mark:	567Luke:	791John:	1022Total	3036.[25]According	to	textual	critic	Fenton	Hort,	Sinaiticus	and	Vaticanus	were	derived	from	a	much	older	common
source,	"the	date	of	which	cannot	be	later	than	the	early	part	of	the	second	century,	and	may	well	be	yet	earlier".[26]Example	of	differences	between	Sinaiticus	and	Vaticanus	in	Matt	1:1819	(one	transposition	difference;	two	spelling	differences;	one	word	substitution	difference):Codex	SinaiticusCodex	Vaticanus	English	TranslationEnglish
TranslationNow	the	birth	of	Jesus	Christ	was	as	follows:	was	betrothed	His	mother	Mary	to	Joseph.	Before	they	had	sexual	intercourse,	she	was	found	to	be	pregnant	by	the	Holy	Spirit.	As	Joseph	her	husband	was	righteous	and	did	not	want	to	publicly	shame	her,	he	planned	to	divorce	her	quietly.Now	the	birth	of	Christ	Jesus	was	as	follows:	was
betrothed	His	mother	Mary	to	Joseph.	Before	they	had	sexual	intercourse,	she	was	found	to	be	pregnant	by	the	Holy	Spirit.	As	Joseph	her	husband	was	righteous	and	did	not	want	to	make	a	show	of	her,	he	planned	to	divorce	her	quietly.Biblical	scholar	B.	H.	Streeter	remarked	there	was	a	great	agreement	between	the	codex	and	the	Vulgate	of
Jerome.	According	to	him,	Origen	brought	the	Alexandrian	text-type	that	was	used	in	this	codex	to	Caesarea,	and	it	was	subsequently	employed	by	Jerome	for	his	Latin	revision.[27]Between	the	4th	and	12th	centuries,	seven	or	more	correctors	worked	on	this	codex,	making	it	one	of	the	most	corrected	manuscripts	in	existence.[28]	During	his
investigation	in	Petersburg,	Tischendorf	enumerated	14,800	corrections	in	the	portion	which	was	only	held	in	Petersburg	(2/3	of	the	codex).[5]	According	to	textual	critic	David	C.	Parker,	the	full	codex	has	about	23,000	corrections.[29]:3	In	addition	to	these	corrections	some	letters	were	marked	by	dots	as	doubtful	(e.g.	).John	7:528:12	without	the
pericope	7:538:11	in	SinaiticusThe	New	Testament	portion	lacks	the	following	passages:Omitted	versesGospel	of	Matthew[30]	-	*	B	L	ff1	k	sys,	c	sa[31]:32Matthew	16[32]	-	B	13	157	syc	sa	bo[33]:33Matthew	17[34]	-	*	B	0281	33	579	892*	e	ff1	sys,	c	sa	bopt[31]:48Matthew	18[35]	-	B	L*	*	1	13	33	892*	e	ff1	sys	sa	bopt[31]:49Matthew	23[36]	-	B	D	L	1
33	892*	a	aur	e	ff1	g1	vgst,	ww	sys	sa	bopt[31]:65Gospel	of	Mark[37]	-	B	L	*[33]:81Mark	9:44[38]	-	B	C	W	k	sys	sa[33]:86Mark	9:46[39]	-	B	C	W	k	sys	sa[33]:87Mark	11:25[40]	-	B	L	W	565	700	892	k	l	sys	sa	bopt[31]:128Mark	15:28[41]	-	A	B	C	D	k	sys	sa	bopt[31]:144Mark	16:920	(Long	ending	of	the	Gospel	Mark)	-	B	k	sys	arm[33]:102106Gospel	of
Luke	Luke	10:32[42]	-	*	(Likely	omitted	due	to	haplography	resulting	from	homeoteleuton;	the	verse	was	added	by	a	later	corrector	in	lower	margin)[33]:128Luke	17:36[43]	-	75	A	B	L	W	1	28	33	565[33]:142143Gospel	of	John[44]	-	66	75	B	C*	D	Wsupp	Minuscule	33	d	l	q	vg	syc	sa	bomss[33]:179John	7:53-8:11[45]	(Pericope	adulterae)	-	66	75	B	L	N	T
W	X	Y	0141	0211	22	33	124	157	209	788	828	1230	1241	1253	2193	(see	Image	"John	7:538:11");[33]:187189The	Book	of	Acts[46]	-	45	74	A	B	C	33	81	614	vg	syp,	h	sa	bo	eth[33]:315Acts	15:34[47]	-	74	A	B	E	L	81	1241	1505	Byz[31]:387Acts	24:7[48]	-	74	A	B	H	L	P	049	81	1175	1241	p*	s	vgst	co[31]:395Acts	28:29[49]	-	74	A	B	E	048	33	81	1175	1739
2464	s	vgst	syp	co[31]:408Epistle	of	Paul	to	the	Romans	16:24	-	46	61	A	B	C	81	1739	2464	b	vgst	co[31]:440Page	of	the	codex	with	text	of	Matthew	6:432Omitted	phrasesMatthew	5:44:	,	(bless	those	who	curse	you,	do	good	to	those	who	hate	you)	-	B	1	205	k	syc	sa	bopt[50]:16Matthew	6:13:[51]	.	(For	Yours	is	the	kingdom,	and	the	power,	and	the
glory,	forever.	Amen.)	-	B	D	Z	0170	1	205	l547	a	aur	b	c	ff1	b	1	vg	meg	bopt	diatsyr[50]:18Matthew	10:39:[52]	,	(e	who	finds	his	life	will	lose	it,	and)	-	*	(singular	reading)[31]:26Matthew	15:6:[53]	()	(or	(his)	mother)	-	B	D	a	c	syc	sa	[31]:41Matthew	20:23:[54]	(and	be	baptized	with	the	baptism	that	I	am	baptized	with)	-	B	D	L	Z	084	1	13	lat	sys,	c	sa
bopt[31]:56Matthew	23:35:[55]	(son	of	Barachi'ah)	-	59*	6	13	185,	Eus[56][57]	(the	Son	of	God)	-	28c	2211	syp	sams	arm	geo1[50]:118Mark	10:7:[58]	(and	be	joined	to	his	wife)	-	B	892	48	sys	goth[50]:164Luke	9:55-56:[59]	,	;	(and	He	said:	"You	do	not	know	what	manner	of	spirit	you	are	of;	for	the	Son	of	man	came	not	to	destroy	men's	lives	but	to
save	them)	-	45	75	B	C	L	33	700	892	1241	sy	bo[31]:190John	4:9:[60]	(Jews	have	no	dealings	with	Samaritans)	-	*	D	a	b	e	j	fay	(c	includes	the	phrase)[50]:333	[31]:256Some	passages/phrases	were	excluded	by	the	correctors:Additional	phrase	to	John	21:6	on	the	margin	Matthew	24:36:[61]	(nor	the	Son)	-	included	by	the	original	scribe	(as	also	in	B	D
13	28	1505	547	a	aur	b	c	d	f	ff1	ff2	h	q	r	vgmss	syp	arm	eth	geo1	Diat),	marked	by	the	first	corrector	(a)	as	doubtful	(omitted	also	in	L	W	1	33	157	579	700	892	1424	and	majority	of	manuscripts),	but	the	second	corrector	(b)	removed	the	mark.[50]:95Mark	10:40:[62]	(by	my	Father)	-	included	by	the	original	scribe	(as	also	in	1	205	1071	1241	1505	a
r1	syh(mg)	boms	eth),	marked	by	the	first	corrector	as	doubtful	(omitted	also	in	A	B	C	D	L	W	13	157	and	majority	of	manuscripts),	but	the	second	corrector	removed	the	mark.[50]:163Luke	11:4:[63]	(but	deliver	us	from	evil)	-	included	by	the	original	scribe	(as	also	in	A	C	D	W	13	28	157	and	majority	of	manuscripts),	marked	by	the	first	corrector	as
doubtful	(omitted	also	in	75	B	L	1	700	1342	vg	sys	sa	bopt	arm	geo),	but	the	third	corrector	(c)	removed	the	mark.[50]:248Luke	22:43-44:[64]	(Christ's	agony	at	Gethsemane)	included	by	the	original	scribe	(as	also	in	D	L	0233	1	157	700	and	majority	of	manuscripts),	marked	by	the	first	corrector	as	doubtful	(omitted	also	in	69(vid)	75	A	B	N	T	W	579	f
sys	sa	bopt	arm	geo),	but	the	third	corrector	removed	the	mark.[50]:305Luke	23:34a:	(Then	Jesus	said,	'Father,	forgive	them;	for	they	know	not	what	they	do')	included	by	the	original	scribe	(as	also	in	A	C	D2	L	0250	1	33	and	majority	of	manuscripts),	marked	by	the	first	corrector	as	doubtful	(omitted	also	in	75	B	D*	070	579	1241	a	sys	sa	bopt),	but	a
third	corrector	removed	the	mark.[31]:239Matthew	8:13:[65]	(and	when	the	centurion	returned	to	the	house	in	that	hour,	he	found	the	slave	well)	-	C	(N)	(0250)	1	(33	1241)	g1	syh[31]:18Matthew	10:12:[66]	(say	peace	to	be	this	house	-	the	reading	was	deleted	by	the	first	corrector,	but	the	second	corrector	restored	it)	-	1	D	L	W	1	22	1010	(1424)	it
vgcl.[67][31]:24Matthew	27:49:[68]	,	(the	other	took	a	spear	and	pierced	His	side,	and	immediately	came	out	water	and	blood)	-	B	C	L.[33]:59Page	from	facsimile	edition	(1862);	1	Chr	9:2710:11Matthew	7:22	(numerous	-	"and	cast	out	numerous	demons	in	your	name?")	-	(singular	reading)[31]:17Matthew	8:12	(will	go	out)	-	0250	k	sy	arm	Diatessaron.
[50]:26Matthew	13:54	(to	his	own	Antipatris)	-	(singular	reading)Acts	8:5[69]	(to	the	city	of	Caesarea)	-	(singular	reading).Matthew	16:12	(leaven	of	bread	of	the	Pharisees	and	Sadducees)	-	ff1	sycLuke	1:26[70]	(Judaea)	(singular	reading)Luke	2:37[71]	(seventy)	-	(singular	reading)[31]:158John	1:28[72]	(Betharaba	-	a	correction	by	the	second
corrector;	originally	reads	(Bethany)	)	-	892	syh(mg)[73]John	1:34[74]	(chosen	one)	-	5	106	b	e	ff2	syc,	sJohn	2:3[75]	(they	had	no	wine,	because	the	wine	of	the	marriage	feast	was	finished)	-	a	jJohn	6:10[76]	(three	thousands)	-	*	(singular	reading).	Amended	to	(five	thousand)	by	the	second	corrector.[31]:264Acts	11:20[77]	(Evangelists)	-	(singular
reading)[6]:47Acts	14:9[78]	(not	heard)	-	(singular	reading)[6]:47Hebrews	2:4[79]	(harvests)	-	(singular	reading)[6]:471	Peter	5:13[80]	(Church)	-	vgmss	syp[6]:472	Timothy	4:10[81]	(Gaul)	-	C	81	104	326	436[50]:737Mark	10:19[82]	(do	not	defraud)incl.	-	B(c2)	Majority	of	manuscriptsomit	-	B*	K	W	f1	f13	28	700	1010	1079	1242	1546	2148	10	950
1642	1761	sys	arm	geo.[50]:165Mark	13:33[83]	(and	pray)incl.	-	Majority	of	manuscriptsomit	-	B	D.[31]:136Luke	8:48[84]	(daughter)	-	Majority	of	manuscripts	(daughter)	-	B	K	L	W	.[31]:1841	John	5:6[85]'	(through	water	and	blood	and	spirit)	-	also	in	A	104	424c	614	1739c	2412	2495	598m	syh	sa	bo	Origen.[50]:823	[n	4]	Bart	D.	Ehrman	says	this	was
a	corrupt	reading	from	a	proto-orthodox	scribe,[86]	although	this	conclusion	has	not	gained	wide	support.[87]Little	is	known	of	the	manuscript's	early	history.	According	to	Hort,	it	was	written	in	the	West,	probably	in	Rome,	as	suggested	by	the	fact	that	the	chapter	division	in	the	Acts	of	the	Apostles	common	to	Sinaiticus	and	Vaticanus	occurs	in	no
other	Greek	manuscript,	but	is	found	in	several	manuscripts	of	the	Latin	Vulgate.[88]	Robinson	countered	this	argument,	suggesting	that	this	system	of	chapter	divisions	was	introduced	into	the	Vulgate	by	Jerome	himself,	as	a	result	of	his	studies	at	Caesarea.[89]	According	to	Kenyon	the	forms	of	the	letters	are	Egyptian	and	they	were	found	in
Egyptian	papyri	of	earlier	date.[11]:128	Gardthausen,[90]	Ropes	and	Jellicoe	thought	it	was	written	in	Egypt.	Biblical	scholar	J.	Rendel	Harris	believed	that	the	manuscript	came	from	the	library	of	Pamphilus	at	Caesarea	Maritima.[11]:128	Streeter,[27]	Skeat,	and	Milne	also	believed	that	it	was	produced	in	Caesarea.[16]The	codex	can	be	dated	with	a
reasonable	degree	of	confidence	between	the	early	fourth	century	and	the	early	fifth	century.[91]	It	could	not	have	been	written	before	about	325	because	it	contains	the	Eusebian	Canons,	which	is	a	terminus	post	quem.	The	terminus	ante	quem	is	less	certain.	Milne	and	Skeat	relied	on	small	cursive	notes	to	assert	that	the	date	of	the	production	of
the	codex	was	not	likely	to	be	much	later	than	about	360.[5]	More	recent	research	suggests	that	these	cursive	notes	could	be	as	late	as	the	early	fifth	century.[91]Tischendorf	theorized	that	Codex	Sinaiticus	was	one	of	the	fifty	copies	of	the	Bible	commissioned	from	Eusebius	by	Roman	emperor	Constantine	after	his	conversion	to	Christianity	(De	vita
Constantini,	IV,	37).[92]	This	hypothesis	was	supported	by	Pierre	Batiffol.[93]	Biblical	scholars	Caspar	Ren	Gregory	and	T.C.	Skeat	believed	that	it	was	already	in	production	when	Constantine	placed	his	order,	but	had	to	be	suspended	in	order	to	accommodate	different	page	dimensions.[16]Biblical	scholar	Frederic	G.	Kenyon	argued:	"There	is	not	the
least	sign	of	either	of	them	ever	having	been	at	Constantinople.	The	fact	that	Sinaiticus	was	collated	with	the	manuscript	of	Pamphilus	so	late	as	the	sixth	century	seems	to	show	that	it	was	not	originally	written	at	Caesarea".[94]Tischendorf	believed	four	separate	scribes	copied	the	work	(whom	he	named	A,	B,	C	and	D),	and	five	correctors	amended
portions	(whom	he	designated	a,	b,	c,	d	and	e).	He	posited	one	of	the	correctors	was	contemporaneous	with	the	original	scribes,	and	the	others	worked	during	the	sixth	and	seventh	centuries.	After	Milne	and	Skeat's	reinvestigation,	it	is	now	agreed	Tischendorf	was	incorrect,	as	scribe	C	never	existed.[28]:2250	According	to	Tischendorf,	scribe	C
wrote	the	poetic	books	of	the	Old	Testament.	These	are	written	in	a	different	format	from	the	rest	of	the	manuscript	they	appear	in	two	columns	(the	rest	of	books	is	in	four	columns),	written	stichometrically.	Tischendorf	probably	interpreted	the	different	formatting	as	indicating	the	existence	of	another	scribe.[14]:2250,	1213	The	three	remaining
scribes	are	still	identified	by	the	letters	Tischendorf	gave	them:	A,	B,	and	D.[14]:2250,1213	There	were	in	fact	more	correctors,	with	at	least	seven	(a,	b,	c,	ca,	cb,	cc,	e).[2]Modern	analysis	identifies	three	scribes:Scribe	A	wrote	most	of	the	historical	and	poetical	books	of	the	Old	Testament;	almost	the	whole	of	the	New	Testament;	and	the	Epistle	of
BarnabasScribe	B	was	responsible	for	the	Prophets	and	for	the	Shepherd	of	HermasScribe	D	wrote	the	whole	of	Tobit	and	Judith;	the	first	half	of	4	Maccabees;	the	first	two-thirds	of	the	Psalms;	and	the	first	five	verses	of	RevelationScribe	B	was	a	poor	speller,	and	scribe	A	was	not	much	better;	the	best	scribe	was	D.[14]:90	Metzger	states:	"scribe	A
had	made	some	unusually	serious	mistakes".[5]	Scribes	A	and	B	used	nomina	sacra	in	contracted	forms	most	often	(	contracted	in	all	occurrences,	contracted	except	in	two	occurrences),	whereas	scribe	D	mostly	used	the	uncontracted	forms.[14]:7778	Scribe	D	distinguished	between	sacral	and	nonsacral	uses	of	.[14]:8081	His	spelling	errors	are	the
substitution	of	for	,	and	for	in	medial	positions,	both	equally	common.	Otherwise	substitution	of	for	initial	is	unknown,	and	final	is	only	replaced	in	the	word	.	The	confusion	of	and	is	very	rare.[14]:90	In	the	Book	of	Psalms,	this	scribe	has	instead	of	35	times,	while	scribe	A	normally	uses	an	abbreviated	form	.[28]:94	Scribe	A	made	the	most	phonetic
errors:	confusion	of	and	occurs	in	all	contexts.[14]:90	Milne	and	Skeat	characterised	scribe	B	as	"careless	and	illiterate".[28]:5355In	the	sixth	or	seventh	century,	the	codex	may	have	been	housed	at	CaesareaA	paleographical	study	at	the	British	Museum	in	1938	found	the	text	had	undergone	several	corrections.	The	first	corrections	were	done	by
several	scribes	before	the	manuscript	left	the	scriptorium.[95]:6568	Readings	which	they	introduced	are	designated	by	the	siglum	a.[95]:6667	Milne	and	Skeat	have	observed	the	superscription	to	1	Maccabees	was	made	by	scribe	D,	while	the	text	was	written	by	scribe	A.[28]:33	Scribe	D	corrects	his	own	work	and	that	of	scribe	A,	but	scribe	A	limits
himself	to	correcting	his	own	work.[14]:44	In	the	sixth	or	seventh	century,	many	alterations	were	made	(b)	according	to	a	colophon	at	the	end	of	the	book	of	Esdras	and	Esther,	the	source	of	these	alterations	was	"a	very	ancient	manuscript	that	had	been	corrected	by	the	hand	of	the	holy	martyr	Pamphylus"	(martyred	in	309).	If	this	is	so,	material
beginning	with	1	Samuel	to	the	end	of	Esther	is	Origen's	copy	of	the	Hexapla.	From	this	colophon,	the	corrections	are	concluded	to	have	been	made	in	Caesarea	Maritima	in	the	sixth	or	seventh	centuries.[95]:6667	The	pervasive	iotacism,	especially	of	the	diphthong,	remains	uncorrected.[96]:19The	Codex	may	have	been	seen	in	1761	by	the	Italian
traveller	Vitaliano	Donati,	when	he	visited	the	Saint	Catherine's	Monastery	at	Sinai	in	Egypt.	His	diary	was	published	in	1879,	in	which	was	written:In	questo	monastero	ritrovai	una	quantit	grandissima	di	codici	membranacei...	ve	ne	sono	alcuni	che	mi	sembravano	anteriori	al	settimo	secolo,	ed	in	ispecie	una	Bibbia	in	membrane	bellissime,	assai
grandi,	sottili,	e	quadre,	scritta	in	carattere	rotondo	e	bellissimo;	conservano	poi	in	chiesa	un	Evangelistario	greco	in	caractere	d'oro	rotondo,	che	dovrebbe	pur	essere	assai	antico.[97]	In	this	monastery	I	found	a	great	number	of	parchment	codices	...	there	are	some	which	seemed	to	be	written	before	the	seventh	century,	and	especially	a	Bible
(made)	of	beautiful	vellum,	very	large,	thin	and	square	parchments,	written	in	round	and	very	beautiful	letters;	moreover	there	are	also	in	the	church	a	Greek	Evangelistarium	in	gold	and	round	letters,	it	should	be	very	old.	The	"Bible	on	beautiful	vellum"	may	be	Codex	Sinaiticus,	and	the	gold	evangelistarium	is	likely	Lectionary	300	on	the	Gregory-
Aland	list.[10]:VTischendorf	in	1870German	Biblical	scholar	Constantin	von	Tischendorf	wrote	about	his	visit	to	the	monastery	in	Reise	in	den	Orient	in	1846	(translated	as	Travels	in	the	East	in	1847),	without	mentioning	the	manuscript.	Later,	in	1860,	in	his	writings	about	the	Sinaiticus	discovery,	Tischendorf	wrote	a	narrative	about	the	monastery
and	the	manuscript	that	spanned	from	1844	to	1859.	He	wrote	that	in	1844,	during	his	first	visit	to	the	Saint	Catherine's	Monastery,	he	saw	some	leaves	of	parchment	in	a	waste-basket.	They	were	"rubbish	which	was	to	be	destroyed	by	burning	it	in	the	ovens	of	the	monastery",[16]:313	although	this	is	firmly	denied	by	the	Monastery.	After
examination	he	realized	that	they	were	part	of	the	Septuagint,	written	in	an	early	Greek	uncial	script.	He	retrieved	from	the	basket	129	leaves	in	Greek	which	he	identified	as	coming	from	a	manuscript	of	the	Septuagint.	He	asked	if	he	might	keep	them,	but	at	this	point	the	attitude	of	the	monks	changed.	They	realized	how	valuable	these	old	leaves
were,	and	Tischendorf	was	permitted	to	take	only	one-third	of	the	whole,	i.e.	43	leaves.	These	leaves	contained	portions	of	1	Chronicles,	Jeremiah,	Nehemiah,	and	Esther.	After	his	return	they	were	deposited	in	the	Leipzig	University	Library,	where	they	remain.	In	1846	Tischendorf	published	their	contents,	naming	them	the	'Codex	Friderico-
Augustanus'	(in	honor	of	Frederick	Augustus	and	keeping	secret	the	source	of	the	leaves).[98]	Other	portions	of	the	same	codex	remained	in	the	monastery,	containing	all	of	Isaiah	and	1	and	4	Maccabees.[99]In	1845,	Archimandrite	Porphyrius	Uspensky	(18041885),	at	that	time	head	of	the	Russian	Ecclesiastical	Mission	in	Jerusalem	and	subsequently
Bishop	of	Chigirin,	visited	the	monastery	and	the	codex	was	shown	to	him,	together	with	leaves	which	Tischendorf	had	not	seen.[n	5]	In	1846,	Captain	C.	K.	MacDonald	visited	Mount	Sinai,	saw	the	codex,	and	bought	two	codices	(495	and	496)	from	the	monastery.[96]:195196The	codex	was	presented	to	Alexander	II	of	RussiaIn	1853,	Tischendorf
revisited	the	Saint	Catherine's	Monastery	to	get	the	remaining	86	folios,	but	without	success.	Returning	in	1859,	this	time	under	the	patronage	of	Tsar	Alexander	II	of	Russia,	he	was	shown	Codex	Sinaiticus.	He	would	later	claim	to	have	found	it	discarded	in	a	rubbish	bin.	(This	story	may	have	been	a	fabrication,	or	the	manuscripts	in	question	may
have	been	unrelated	to	Codex	Sinaiticus:	Rev.	J.	Silvester	Davies	in	1863	quoted	"a	monk	of	Sinai	who...	stated	that	according	to	the	librarian	of	the	monastery	the	whole	of	Codex	Sinaiticus	had	been	in	the	library	for	many	years	and	was	marked	in	the	ancient	catalogues...	Is	it	not	likely...	that	a	manuscript	known	in	the	library	catalogue	would	have
been	jettisoned	in	the	rubbish	basket."	Indeed,	it	has	been	noted	that	the	leaves	were	in	"suspiciously	good	condition"	for	something	found	in	the	trash.[n	6])	Tischendorf	had	been	sent	to	search	for	manuscripts	by	Russia's	Tsar	Alexander	II,	who	was	convinced	there	were	still	manuscripts	to	be	found	at	the	Sinai	monastery.[29]:140142	The	text	of
this	part	of	the	codex	was	published	by	Tischendorf	in	1862:Konstantin	von	Tischendorf:	Bibliorum	codex	Sinaiticus	Petropolitanus.	Giesecke	&	Devrient,	Leipzig	1862.This	work	has	been	digitised	in	full	and	all	four	volumes	may	be	consulted	online.[100]It	was	reprinted	in	four	volumes	in	1869:Konstantin	von	Tischendorf,	G.	Olms	(Hrsg.):	Bibliorum
codex	Sinaiticus	Petropolitanus.	1.	Prolegomena.	G.	Olms,	Hildesheim	1869	(Repr.).Konstantin	von	Tischendorf,	G.	Olms	(Hrsg.):	Bibliorum	codex	Sinaiticus	Petropolitanus.	2.	Veteris	Testamenti	pars	prior.	G.	Olms,	Hildesheim	1869	(Repr.).Konstantin	von	Tischendorf,	G.	Olms	(Hrsg.):	Bibliorum	codex	Sinaiticus	Petropolitanus.	3.	Veteris	Testamenti
pars	posterior.	G.	Olms,	Hildesheim	1869	(Repr.).Konstantin	von	Tischendorf,	G.	Olms	(Hrsg.):	Bibliorum	codex	Sinaiticus	Petropolitanus.	4.	Novum	Testamentum	cum	Barnaba	et	Pastore.	G.	Olms,	Hildesheim	1869	(Repr.).The	complete	publication	of	the	codex	was	made	by	Kirsopp	Lake	in	1911	(New	Testament),	and	in	1922	(Old	Testament).	It	was
the	full-sized	black	and	white	facsimile	of	the	manuscript,	"made	from	negatives	taken	from	St.	Petersburg	by	my	wife	and	myself	in	the	summer	of	1908".[10]The	story	of	how	Tischendorf	found	the	manuscript,	which	contained	most	of	the	Old	Testament	and	all	of	the	New	Testament,	has	all	the	interest	of	a	romance.	Tischendorf	reached	the
monastery	on	31	January;	but	his	inquiries	appeared	to	be	fruitless.	On	4	February,	he	had	resolved	to	return	home	without	having	gained	his	object:Lithograph	of	Saint	Catherine's	Monastery,	based	on	sketches	made	by	Porphyrius	Uspensky	in	1857.On	the	afternoon	of	this	day	I	was	taking	a	walk	with	the	steward	of	the	convent	in	the
neighbourhood,	and	as	we	returned,	towards	sunset,	he	begged	me	to	take	some	refreshment	with	him	in	his	cell.	Scarcely	had	he	entered	the	room,	when,	resuming	our	former	subject	of	conversation,	he	said:	"And	I,	too,	have	read	a	Septuagint"	i.e.	a	copy	of	the	Greek	translation	made	by	the	Seventy.	And	so	saying,	he	took	down	from	the	corner	of
the	room	a	bulky	kind	of	volume,	wrapped	up	in	a	red	cloth,	and	laid	it	before	me.	I	unrolled	the	cover,	and	discovered,	to	my	great	surprise,	not	only	those	very	fragments	which,	fifteen	years	before,	I	had	taken	out	of	the	basket,	but	also	other	parts	of	the	Old	Testament,	the	New	Testament	complete,	and,	in	addition,	the	Epistle	of	Barnabas	and	a
part	of	the	Shepherd	of	Hermas.[101]The	Chapel	of	the	Burning	Bush	in	Saint	Catherine's	Monastery;	a	lithograph	from	the	album	of	Porphyrius	UspenskyAfter	some	negotiations,	he	obtained	possession	of	this	precious	fragment.	James	Bentley	gives	an	account	of	how	this	came	about,	prefacing	it	with	the	comment,	"Tischendorf	therefore	now
embarked	on	the	remarkable	piece	of	duplicity	which	was	to	occupy	him	for	the	next	decade,	which	involved	the	careful	suppression	of	facts	and	the	systematic	denigration	of	the	monks	of	Mount	Sinai."[102]	He	conveyed	it	to	Tsar	Alexander	II,	who	appreciated	its	importance	and	had	it	published	as	nearly	as	possible	in	facsimile,	so	as	to	exhibit
correctly	the	ancient	handwriting.	In	1869	the	Tsar	sent	the	monastery	7,000	rubles	and	the	monastery	of	Mount	Tabor	2,000	rubles	by	way	of	compensation.[10]:VI[29]:145146	The	document	in	Russian	formalising	this	was	published	in	2007	in	Russia	and	has	since	been	translated.[103]The	codex	is	regarded	by	the	monastery	as	having	been	stolen,
which	is	proven	by	a	receipt	given	by	Tischendorf	to	the	authorities	at	the	monastery	promising	to	return	the	manuscript	from	St.	Petersburg	'to	the	Holy	Confraternity	of	Sinai	at	its	earliest	request',	a	copy	of	which	is	on	display	in	the	publicly-accessible	area	of	the	monastery.[104]This	view	of	Tischendorf's	role	in	the	transfer	to	Saint	Petersburg	has
been	contested	by	several	scholars	in	Europe.	New	Testament	scholar	Bruce	Metzger	wrote:Certain	aspects	of	the	negotiations	leading	to	the	transfer	of	the	codex	to	the	Tsar's	possession	are	open	to	an	interpretation	that	reflects	adversely	on	Tischendorf's	candour	and	good	faith	with	the	monks	at	Saint	Catherine's	Monastery.	For	an	account
intended	to	exculpate	him	of	blame,	see	Erhard	Lauch's	article	'Nichts	gegen	Tischendorf'	in	Bekenntnis	zur	Kirche:	Festgabe	fr	Ernst	Sommerlath	zum	70.	Geburtstag	(Berlin,	c.	1961),	pp.15-24;	for	an	account	that	includes	a	hitherto	[i.e.,	before	1964]	unknown	receipt	given	by	Tischendorf	to	the	authorities	at	the	monastery	promising	to	return	the
manuscript	from	Saint	Petersburg	'to	the	Holy	Confraternity	of	Sinai	at	its	earliest	request,'	see	Ihor	evenko,	"New	Documents	on	Tischendorf	and	the	Codex	Sinaiticus",	published	in	the	journal	Scriptorium,	xviii	(1964),	pp.	5580.[95]:64View	of	Saint	Catherine's	MonasteryOn	13	September	1862	Constantine	Simonides	(18201890),	skilled	in
calligraphy	and	with	a	controversial	background	with	manuscripts,	made	the	claim	in	print	in	The	Manchester	Guardian	that	he	had	written	the	codex	himself	as	a	19-year-old	boy	in	1839	in	the	Panteleimonos	monastery	at	Athos.[105][106]	Constantin	von	Tischendorf,	who	worked	with	numerous	Bible	manuscripts,	was	known	as	somewhat
flamboyant,	and	had	ambitiously	sought	money	from	several	royal	families	for	his	ventures,	who	had	indeed	funded	his	trips.	Simonides	had	a	somewhat	obscure	history,	as	he	claimed	he	was	at	Mt.	Athos	in	the	years	preceding	Tischendorf's	contact,	making	the	claim	at	least	plausible.	Simonides	also	claimed	his	father	had	died	and	the	invitation	to
Mount	Athos	came	from	his	uncle,	a	monk	there,	but	subsequent	letters	to	his	father	were	found	among	his	possessions	at	his	death.	Simonides	claimed	the	false	nature	of	the	document	in	The	Manchester	Guardian	in	an	exchange	of	letters	among	scholars	and	others,	at	the	time.	Henry	Bradshaw,	a	British	librarian	known	to	both	men,	defended	the
Tischendorf	find	of	Codex	Sinaiticus,	casting	aside	the	accusations	of	Simonides,	which	later	have	been	disproved.	Since	Bradshaw	was	a	social	'hub'	among	many	diverse	scholars	of	the	day,	his	aiding	of	Tischendorf	was	given	much	weight.	Simonides	died	shortly	after,	and	the	issue	lay	dormant	for	many	years.[107]In	answer	to	Simonides	in
Allgemeine	Zeitung	(December	1862),	Tischendorf	noted	only	in	the	New	Testament	were	there	many	differences	between	it	and	all	other	manuscripts.	Henry	Bradshaw,	a	bibliographer,	combatted	the	claims	of	Constantine	Simonides	in	a	letter	to	The	Manchester	Guardian	(26	January	1863).	Bradshaw	argued	that	Codex	Sinaiticus	brought	by
Tischendorf	from	the	Greek	monastery	of	Mount	Sinai	was	not	a	modern	forgery	or	written	by	Simonides.[108]	The	controversy	seems	to	regard	the	misplaced	use	of	the	word	'fraud'	or	'forgery'	since	it	may	have	been	a	repaired	text,	a	copy	of	the	Septuagint	based	upon	Origen's	Hexapla,	a	text	which	has	been	rejected	for	centuries	because	of	its
lineage	from	Eusebius	who	introduced	Arian	doctrine	into	the	courts	of	Constantine	I	and	II.Not	every	scholar	and	Church	minister	was	delighted	about	the	codex	find.	Burgon,	a	supporter	of	the	Textus	Receptus,	suggested	that	Codex	Sinaiticus,	as	well	as	codices	Vaticanus	and	Codex	Bezae,	were	the	most	corrupt	documents	extant.	Each	of	these
three	codices	"clearly	exhibits	a	fabricated	text	is	the	result	of	arbitrary	and	reckless	recension."[109]:9	The	two	most	weighty	of	these	three	codices,	and	B,	he	likens	to	the	"two	false	witnesses"	of	Matthew	26:60.[110][109]:48However,	independent	discoveries	of	other	fragments	of	the	codex	in	recent	history	(see	below)	prove	its	authenticity,	and
disprove	all	theories	of	it	being	a	forgery.[111][112][113]In	the	early	20th	century	Vladimir	Beneshevich	(18741938)	discovered	parts	of	three	more	leaves	of	the	codex	in	the	bindings	of	other	manuscripts	in	the	library	of	Mount	Sinai.	Beneshevich	went	on	three	occasions	to	the	monastery	(1907,	1908,	1911)	but	does	not	tell	when	or	from	which	book
these	were	recovered.	These	leaves	were	also	acquired	for	St.	Petersburg,	where	they	remain.[114][115]A	two-thirds	portion	of	the	codex	was	held	in	the	National	Library	of	Russia	in	St.	Petersburg	from	1859	until	1933For	many	decades,	the	Codex	was	preserved	in	the	Russian	National	Library.	In	1933,	the	Soviet	Union	sold	the	codex	to	the	British
Museum	(after	1973	part	of	it	was	separated	to	become	the	British	Library)	for	100,000	raised	by	public	subscription	(worth	9million	in	2025).[95]:64	After	coming	to	Britain	it	was	examined	by	Skeat	and	Milne	using	an	ultra-violet	lamp.[116]In	May	1975,	during	restoration	work,	the	monks	of	Saint	Catherine's	Monastery	discovered	a	room	beneath
the	St.	George	Chapel	which	contained	many	parchment	fragments.	Kurt	Aland	and	his	team	from	the	Institute	for	New	Testament	Textual	Research	were	the	first	scholars	who	were	invited	to	analyse,	examine	and	photograph	these	new	fragments	of	the	New	Testament	in	1982.[117]	Among	these	fragments	were	twelve	complete	leaves	from	the
Sinaiticus,	eleven	leaves	of	the	Pentateuch	and	one	leaf	of	the	Shepherd	of	Hermas.[16]	Together	with	these	leaves	67	Greek	Manuscripts	of	New	Testament	have	been	found	(uncials	0278	0296	and	some	minuscules).[118]In	June	2005,	a	team	of	experts	from	the	United	Kingdom,	Europe,	Egypt,	Russia	and	United	States	undertook	a	joint	project	to
produce	a	new	digital	edition	of	the	manuscript	(involving	all	four	holding	libraries),	and	a	series	of	other	studies	was	announced.[119][120][121]	This	will	include	the	use	of	hyperspectral	imaging	to	photograph	the	manuscripts	to	look	for	hidden	information	such	as	erased	or	faded	text.[122]	This	was	done	in	cooperation	with	the	British	Library.
[123]More	than	one	quarter	of	the	manuscript	was	made	publicly	available	at	The	Codex	Sinaiticus	Website	on	24	July	2008.	On	6	July	2009,	800	more	pages	of	the	manuscript	were	made	available,	showing	over	half	of	the	entire	text,[124]	although	the	entire	text	was	intended	to	be	shown	by	that	date.[125]The	complete	document	is	now	available
online	in	digital	form	and	available	for	scholarly	study.	The	online	version	has	a	fully	transcribed	set	of	digital	pages,	including	amendments	to	the	text,	and	two	images	of	each	page,	with	both	standard	lighting	and	raked	lighting	to	highlight	the	texture	of	the	parchment.[126]Prior	to	1	September	2009,	the	University	of	the	Arts	London	PhD	student,
Nikolas	Sarris,	discovered	the	previously	unseen	fragment	of	the	Codex	in	the	library	of	Saint	Catherine's	Monastery.	It	contains	the	text	of	Book	of	Joshua	1:10.[127][113]The	British	LibraryThe	codex	is	now	split	into	four	unequal	portions:	347	leaves	in	the	British	Library	in	London	(199	of	the	Old	Testament,	148	of	the	New	Testament),	12	leaves
and	14	fragments	in	the	Saint	Catherine's	Monastery,	43	leaves	in	the	Leipzig	University	Library,	and	fragments	of	3	leaves	in	the	Russian	National	Library	in	Saint	Petersburg.[2]Saint	Catherine's	Monastery	still	maintains	the	importance	of	a	letter,	handwritten	in	1844	with	an	original	signature	of	Tischendorf	confirming	that	he	borrowed	those
leaves	and	that	they	would	be	returned	from	Russia	if	requested.[128]	However,	Russian	scholars	contend	that	recently	published	documents,	including	a	deed	of	gift	dated	11	September	1868	(four	years	after	the	removal	of	the	manuscript	from	the	monastery)	and	signed	by	Archbishop	Kallistratos	and	the	monks	of	the	monastery,	amount	to	a	proof
that	the	manuscript	was	obtained	legally.[129]	This	deed,	which	agrees	with	a	report	by	Kurt	Aland	on	the	matter,	has	now	been	published.	This	development	is	not	widely	known	in	the	English-speaking	world,	as	only	German-	and	Russian-language	media	reported	on	it	in	2009.	Doubts	as	to	the	legality	of	the	gift	arose	because	when	Tischendorf
originally	removed	the	manuscript	from	Saint	Catherine's	Monastery	in	September	1859,	the	monastery	was	without	an	archbishop,	so	that	even	though	the	intention	to	present	the	manuscript	to	the	Tsar	had	been	expressed,	no	legal	gift	could	be	made	at	the	time.	Resolution	of	the	matter	was	delayed	through	the	turbulent	reign	of	Archbishop	Cyril
(consecrated	7	December	1859,	deposed	24	August	1866).Skeat	in	his	article	"The	Last	Chapter	in	the	History	of	the	Codex	Sinaiticus"	concluded	in	this	way:This	is	not	the	place	to	pass	judgements,	but	perhaps	I	may	say	that,	as	it	seems	to	me,	both	the	monks	and	Tischendorf	deserve	our	deepest	gratitude,	Tischendorf	for	having	alerted	the	monks
to	the	importance	of	the	manuscript,	and	the	monks	for	having	undertaken	the	daunting	task	of	searching	through	the	vast	mass	of	material	with	such	spectacular	results,	and	then	doing	everything	in	their	power	to	safeguard	the	manuscript	against	further	loss.	If	we	accept	the	statement	of	Uspensky,	that	he	saw	the	codex	in	1845,	the	monks	must
have	worked	very	hard	to	complete	their	search	and	bind	up	the	results	in	so	short	a	period.[16]:315Along	with	Codex	Vaticanus,	Codex	Sinaiticus	is	considered	one	of	the	most	valuable	manuscripts	available,	as	it	is	one	of	the	oldest	and	likely	closer	to	the	original	text	of	the	Greek	New	Testament.	It	is	the	only	uncial	manuscript	with	the	complete
text	of	the	New	Testament,	and	the	only	ancient	manuscript	of	the	New	Testament	written	in	four	columns	per	page	which	has	survived	to	the	present	day.[2]	With	only	300	years	separating	Codex	Sinaiticus	and	the	lifetime	of	Jesus,	it	is	considered	by	some	to	be	more	accurate	than	most	New	Testament	copies	in	preserving	readings	where	almost	all
manuscripts	are	assumed	by	them	to	be	in	error.[11]:191For	the	Gospels,	Sinaiticus	is	considered	among	some	people	as	the	second	most	reliable	witness	of	the	text	(after	Vaticanus);	in	the	Acts	of	the	Apostles,	its	text	is	equal	to	that	of	Vaticanus;	in	the	Epistles,	Sinaiticus	is	assumed	to	be	the	most	reliable	witness	of	the	text.	In	the	Book	of
Revelation,	however,	its	text	is	corrupted	and	is	considered	of	poor	quality,	and	inferior	to	the	texts	of	Codex	Alexandrinus,	47,	and	even	some	minuscule	manuscripts	in	this	place	(for	example,	Minuscule	2053,	2062).[5]Bible	portalBiblical	manuscriptCodex	Sinaiticus	RescriptusDifferences	between	codices	Sinaiticus	and	VaticanusFifty	Bibles	of
ConstantineList	of	New	Testament	uncialsSyriac	Sinaiticus^	It	was	estimated	by	Tischendorf	and	used	by	Scrivener	in	his	Introduction	to	the	Sinaitic	Codex	(1867)	as	an	argument	against	authorship	of	Simonides	(Christianity,	p.	1889.)^	Here	and	in	Minuscule	69,	Minuscule	336,	and	several	other	manuscripts,	the	Pauline	epistles	precede	Acts.^
The	same	variant	is	present	in	the	Greek	manuscript	64,	noted	in	the	margin	of	Minuscule	1424,	present	in	manuscripts	of	the	Latin	Vulgate,	the	Ethiopic	version,	and	attested	by	the	early	Church	Fathers	Origen	and	Jerome	-	NA27	p.	10.^	For	other	variants	in	this	verse	see:	Textual	variants	in	the	First	Epistle	of	John.^	Uspienski	described:	"	,	.	,	.
(...)	-.	.	,	.	,	."	(	(),	1845	,	Petersburg	1856,	.	226.)^	Davies'	words	are	from	a	letter	published	in	The	Guardian	on	27	May	1863,	as	quoted	by	Elliott,	J.K.	(1982)	in	Codex	Sinaiticus	and	the	Simonides	Affair,	Thessaloniki:	Patriarchal	Institute	for	Patristic	Studies,	p.	16;	Elliott	in	turn	is	quoted	by	Michael	D.	Peterson	in	his	essay	"Tischendorf	and	the
Codex	Sinaiticus:	the	Saga	Continues",	in	The	Church	and	the	Library,	ed.	Papademetriou	and	Sopko	Boston:	Somerset	Hall	Press	(2005),	p.	77.	See	also	notes	2	and	3,	p.	90,	in	Papademetriou.^	"The	Codex	Sinaiticusthe	world's	oldest	surviving	bible".	bbc.co.uk.	7	February	2011.	Retrieved	21	February	2025.^	a	b	c	d	e	f	Aland,	Kurt;	Aland,	Barbara
(1995).	The	Text	of	the	New	Testament:	An	Introduction	to	the	Critical	Editions	and	to	the	Theory	and	Practice	of	Modern	Textual	Criticism.	Erroll	F.	Rhodes	(trans.).	Grand	Rapids,	Michigan:	William	B.	Eerdmans	Publishing	Company.	ISBN978-0-8028-4098-1.^	"Codex	Sinaiticus	-	Home".	www.codexsinaiticus.org.	Retrieved	14	April	2022.^	Saad	El
Din,	Mursi;	Taher,	Ayman;	Romano,	Luciano	(1998).	Sinai:	The	Site	&	the	History.	New	York:	New	York	University.	p.101.	ISBN0-8147-2203-2.^	a	b	c	d	e	f	g	Metzger,	Bruce	Manning	(1991).	Manuscripts	of	the	Greek	Bible:	An	Introduction	to	Greek	Palaeography.	Oxford:	Oxford	University	Press.	p.77.	ISBN978-0-19-502924-6.^	a	b	c	d	e	Scrivener,
Frederick	Henry	Ambrose	(1875).	Six	Lectures	on	the	Text	of	the	New	Testament	and	the	Ancient	Manuscripts.	London:	George	Bell	&	Sons.	ISBN978-1-4097-0826-1.	{{cite	book}}:	ISBN	/	Date	incompatibility	(help)^	"Liste	Handschriften".	Mnster:	Institute	for	New	Testament	Textual	Research.	Retrieved	16	March	2013.^	Skeat,	T.	C.	(1994).	"Early
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TewahedoEnochJubilees1,	2,	and	3	MeqabyanParalipomena	of	BaruchBroader	canonBible	portalvteThe	Book	of	Chronicles	(Hebrew:	Dvr-hayYmm,	"words	of	the	days")	is	a	book	in	the	Hebrew	Bible,	found	as	two	books	(12	Chronicles)	in	the	Christian	Old	Testament.	Chronicles	is	the	final	book	of	the	Hebrew	Bible,	concluding	the	third	section	of	the
Jewish	Tanakh,	the	Ketuvim	("Writings").	It	contains	a	genealogy	starting	with	Adam	and	a	history	of	ancient	Judah	and	Israel	up	to	the	Edict	of	Cyrus	in	539	BC.The	book	was	translated	into	Greek	and	divided	into	two	books	in	the	Septuagint	in	the	mid-3rd	century	BC.	In	Christian	contexts	Chronicles	is	referred	to	in	the	plural	as	the	Books	of
Chronicles,	after	the	Latin	name	chronicon	given	to	the	text	by	Jerome,	but	is	also	referred	to	by	its	Greek	name	as	the	Books	of	Paralipomenon.[1]	In	Christian	Bibles,	they	usually	follow	the	two	Books	of	Kings	and	precede	EzraNehemiah,	the	last	history-oriented	book	of	the	Protestant	Old	Testament.[2]Rehoboam	and	Jeroboam	I,	1860	woodcut	by
Julius	Schnorr	von	KarolsfeldThe	Chronicles	narrative	begins	with	Adam,	Seth	and	Enosh,[3]	and	the	story	is	then	carried	forward,	almost	entirely	through	genealogical	lists,	down	to	the	founding	of	the	United	Kingdom	of	Israel	in	the	"introductory	chapters",	1	Chronicles	19.[4]	The	bulk	of	the	remainder	of	1	Chronicles,	after	a	brief	account	of	Saul
in	chapter	10,	is	concerned	with	the	reign	of	David.[5]	The	next	long	section	concerns	David's	son	Solomon,[6]	and	the	final	part	is	concerned	with	the	Kingdom	of	Judah,	with	occasional	references	to	the	northern	Kingdom	of	Israel	(2	Chronicles	1036).	The	final	chapter	covers	briefly	the	reigns	of	the	last	four	kings,	until	Judah	is	destroyed	and	the
people	taken	into	exile	in	Babylon.	In	the	two	final	verses,	identical	to	the	opening	verses	of	the	Book	of	Ezra,	the	Persian	king	Cyrus	the	Great	conquers	the	Neo-Babylonian	Empire,	and	authorises	the	restoration	of	the	Temple	in	Jerusalem	and	the	return	of	the	exiles.[7]Greek	translation:	Paralipomenon	9:2710:11	in	Codex	Sinaiticus	(1862
facsimile)Originally	a	single	work,	Chronicles	was	divided	into	two	in	the	Septuagint,	a	Greek	translation	produced	in	the	3rd	and	2nd	centuries	BC.[8]	It	has	three	broad	divisions:	the	genealogies	in	chapters	19	of	1	Chroniclesthe	reigns	of	David	and	Solomon	(constituting	the	remainder	of	1	Chronicles,	and	chapters	19	of	2	Chronicles);	andthe
narrative	of	the	divided	kingdom,	focusing	on	the	Kingdom	of	Judah,	in	the	remainder	of	2	Chronicles.Within	this	broad	structure	there	are	signs	that	the	author	has	used	various	other	devices	to	structure	his	work,	notably	through	drawing	parallels	between	David	and	Solomon	(the	first	becomes	king,	establishes	the	worship	of	Israel's	God	in
Jerusalem,	and	fights	the	wars	that	will	enable	the	Temple	to	be	built,	then	Solomon	becomes	king,	builds	and	dedicates	the	Temple,	and	reaps	the	benefits	of	prosperity	and	peace).[9]1	Chronicles	is	divided	into	29	chapters	and	2	Chronicles	into	36	chapters.	Biblical	commentator	C.	J.	Ball	suggests	that	the	division	into	two	books	introduced	by	the
translators	of	the	Septuagint	"occurs	in	the	most	suitable	place",[10]	namely	with	the	conclusion	of	David's	reign	as	king	and	the	initiation	of	Solomon's	reign.The	Talmud	considered	Chronicles	one	book.[11]The	last	events	recorded	in	Chronicles	take	place	in	the	reign	of	Cyrus	the	Great,	the	Persian	king	who	conquered	Babylon	in	539BC;	this	sets
the	earliest	possible	date	for	this	passage	of	the	book.Chronicles	appears	to	be	largely	the	work	of	a	single	individual.	The	writer	was	probably	male,	probably	a	Levite	(temple	priest),	and	probably	from	Jerusalem.	He	was	well-read,	a	skilled	editor,	and	a	sophisticated	theologian.	He	aimed	to	use	the	narratives	in	the	Torah	and	former	prophets	to
convey	religious	messages	to	his	peers,	the	literary	and	political	elite	of	Jerusalem	in	the	time	of	the	Achaemenid	Empire.[9]First	page	of	Chronicles	in	a	10th-	or	11th-century	Greek	manuscript	acquired	by	Robert	GrossetesteJewish	and	Christian	tradition	identified	this	author	as	the	5th-century	BC	figure	Ezra,	who	gives	his	name	to	the	Book	of	Ezra;
Ezra	is	also	believed	by	the	Talmudic	sages	to	have	written	both	his	own	book	(i.	e.,	EzraNehemiah)	and	Chronicles	up	to	his	own	time,	the	latter	having	been	finished	by	Nehemiah.[11]	Later	critics,	skeptical	of	the	long-maintained	tradition,	preferred	to	call	the	author	"the	Chronicler".	However,	many	scholars	maintain	support	for	Ezra's	authorship,
not	only	based	on	centuries	of	work	by	Jewish	historians,	but	also	due	to	the	consistency	of	language	and	speech	patterns	between	Chronicles	and	EzraNehemiah.	Professor	Emeritus	Menahem	Haran	of	the	Hebrew	University	of	Jerusalem	explains,	"the	overall	unity	of	the	Chronistic	Work	is	demonstrated	by	a	common	ideology,	the	uniformity	of
legal,	cultic	and	historical	conceptions	and	specific	style,	all	of	which	reflect	one	opus."[12]One	of	the	most	striking,	although	inconclusive,	features	of	Chronicles	is	that	its	closing	sentence	is	repeated	as	the	opening	of	EzraNehemiah.[9]	In	antiquity,	such	repeated	verses,	like	the	"catch-lines"	used	by	modern	printers,[13]	often	appeared	at	the	end
of	a	scroll	to	facilitate	the	reader's	passing	on	to	the	correct	second	book-scroll	after	completing	the	first.	This	scribal	device	was	employed	in	works	that	exceeded	the	scope	of	a	single	scroll	and	had	to	be	continued	on	another	scroll.[14]The	latter	half	of	the	20th	century,	amid	growing	skepticism	in	academia	regarding	history	in	the	Biblical
tradition,	saw	a	reappraisal	of	the	authorship	question.	Though	there	is	a	general	lack	of	corroborating	evidence,	many	now	regard	it	as	improbable	that	the	author	of	Chronicles	was	also	the	author	of	the	narrative	portions	of	EzraNehemiah.[15]	These	critics	suggest	that	Chronicles	was	probably	composed	between	400	and	250	BC,	with	the	period
350300	BC	the	most	likely.[9]	This	timeframe	is	achieved	by	estimates	made	based	on	genealogies	appearing	in	the	Greek	Septuagint.	This	theory	bases	its	premise	on	the	latest	person	mentioned	in	Chronicles,	Anani.	Anani	is	an	eighth-generation	descendant	of	King	Jehoiachin	according	to	the	Masoretic	Text.	This	has	persuaded	many	supporters	of
the	Septuagint's	reading	to	place	Anani's	likely	date	of	birth	a	century	later	than	what	had	been	largely	accepted	for	two	millennia.[16]Much	of	the	content	of	Chronicles	is	a	repetition	of	material	from	other	books	of	the	Bible,	from	Genesis	to	Kings,	and	so	the	usual	scholarly	view	is	that	these	books,	or	an	early	version	of	them,	provided	the	author
with	the	bulk	of	his	material.	It	is,	however,	possible	that	the	situation	was	rather	more	complex,	and	that	books	such	as	Genesis	and	Samuel	should	be	regarded	as	contemporary	with	Chronicles,	drawing	on	much	of	the	same	material,	rather	than	a	source	for	it.	Despite	much	discussion	of	this	issue,	no	agreement	has	been	reached.[17]	It	is	also
likely	that	Chronicles	preserved	ancient	heterodox	traditions	regarding	Israel's	history.[18]The	translators	who	created	the	Greek	version	of	the	Jewish	Bible	(the	Septuagint)	called	this	book	Paralipomenon,	"Things	Left	Out",	indicating	that	they	thought	of	it	as	a	supplement	to	another	work,	probably	GenesisKings,	but	the	idea	seems	inappropriate,
since	much	of	GenesisKings	has	been	copied	almost	without	change.	Some	modern	scholars	proposed	that	Chronicles	is	a	midrash,	or	traditional	Jewish	commentary,	on	GenesisKings,	but	again	this	is	not	entirely	accurate	since	the	author	or	authors	do	not	comment	on	the	older	books	so	much	as	use	them	to	create	a	new	work.	Recent	suggestions
have	been	that	it	was	intended	as	a	clarification	of	the	history	in	GenesisKings,	or	a	replacement	or	alternative	for	it.[19]Presbyterian	theologian	Paul	K.	Hooker	argues	that	the	generally	accepted	message	the	author	wished	to	give	to	his	audience	was	a	theological	reflection,	not	a	"history	of	Israel":God	is	active	in	history,	and	especially	the	history	of
Israel.	The	faithfulness	or	sins	of	individual	kings	are	immediately	rewarded	or	punished	by	God.	(This	is	in	contrast	to	the	theology	of	the	Books	of	Kings,	where	the	faithlessness	of	kings	was	punished	on	later	generations	through	the	Babylonian	exile).[20]God	calls	Israel	to	a	special	relationship.	The	call	begins	with	the	genealogies,[21]	gradually
narrowing	the	focus	from	all	mankind	to	a	single	family,	the	Israelites,	the	descendants	of	Jacob.	"True"	Israel	is	those	who	continue	to	worship	Yahweh	at	the	Temple	in	Jerusalem	(in	the	southern	Kingdom	of	Judah),	with	the	result	that	the	history	of	the	historical	Kingdom	of	Israel	is	almost	completely	ignored.[22]God	chose	David	and	his	dynasty	as
the	agents	of	his	will.	According	to	the	author	of	Chronicles,	the	three	great	events	of	David's	reign	were	his	bringing	the	Ark	of	the	Covenant	to	Jerusalem,	his	founding	of	an	eternal	royal	dynasty,	and	his	preparations	for	the	construction	of	the	Temple.[22]God	chose	a	site	in	Jerusalem	as	the	location	for	the	Temple,	the	place	where	God	should	be
worshiped.	More	time	and	space	are	spent	on	the	construction	of	the	Temple	and	its	rituals	of	worship	than	on	any	other	subject.	By	stressing	the	central	role	of	the	Temple	in	pre-exilic	Judah,	the	author	also	stresses	the	importance	of	the	newly	rebuilt	Persian-era	Second	Temple	to	his	own	readers.God	remains	active	in	Israel.	The	past	is	used	to
legitimize	the	author's	present:	this	is	seen	most	clearly	in	the	detailed	attention	he	gives	to	the	Temple	built	by	Solomon,	but	also	in	the	genealogy	and	lineages,	which	connect	his	own	generation	to	the	distant	past	and	thus	make	the	claim	that	the	present	is	a	continuation	of	that	past.[23]Bible	portalHistory	of	ancient	Israel	and	Judah^	Bechtel,
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Chronicles)	in	the	Leningrad	Codex	(1008	CE).BookBooks	of	ChroniclesCategoryKetuvimChristian	Bible	partOld	TestamentOrder	in	the	Christian	part131	Chronicles	2	is	the	second	chapter	of	the	Books	of	Chronicles	in	the	Hebrew	Bible	or	the	First	Book	of	Chronicles	in	the	Old	Testament	of	the	Christian	Bible.[1][2]	The	book	is	compiled	from	older
sources	by	an	unknown	person	or	group,	designated	by	modern	scholars	as	"the	Chronicler",	and	had	the	final	shape	established	in	late	fifth	or	fourth	century	BCE.[3]	This	chapter	and	two	subsequent	ones	focus	on	the	descendants	of	Judah,	where	chapter	2	deals	with	the	tribe	of	Judah	in	general,	chapter	3	lists	the	sons	of	David	in	particular	and
chapter	4	concerns	the	remaining	families	in	the	tribe	of	Judah	and	the	tribe	of	Simeon.[4]	These	chapters	belong	to	the	section	focusing	on	the	list	of	genealogies	from	Adam	to	the	lists	of	the	people	returning	from	exile	in	Babylon	(1	Chronicles	1:1	to	9:34).[1]This	chapter	was	originally	written	in	the	Hebrew	language.	It	is	divided	into	55
verses.Some	early	manuscripts	containing	the	text	of	this	chapter	in	Hebrew	are	of	the	Masoretic	Text	tradition,	which	includes	the	Aleppo	Codex	(10th	century),	and	Codex	Leningradensis	(1008).[5]There	is	also	a	translation	into	Koine	Greek	known	as	the	Septuagint,	made	in	the	last	few	centuries	BCE.	Extant	ancient	manuscripts	of	the	Septuagint
version	include	Codex	Vaticanus	(B;	G	{\displaystyle	{\mathfrak	{G}}}	B;	4th	century)	and	Codex	Alexandrinus	(A;	G	{\displaystyle	{\mathfrak	{G}}}	A;	5th	century).[6][a]1	Chronicles	2:12:	Genesis	35:2326[10]1	Chronicles	2:3:	Genesis	38:35;	Numbers	26:1921[10]1	Chronicles	2:4:	Genesis	38:2930;	Numbers	26:1921[10]1	Chronicles	2:5:	Genesis
46:12;	Numbers	26:1921[10]1	Chronicles	2:6:	Joshua	7:1;	1	Kings	5:11[10]1	Chronicles	2:7:	Joshua	7:1[10]1	Chronicles	2:912:	Ruth	4:1922[10]1	Chronicles	2:1315:	1	Samuel	16:513[10]1	Chronicles	2:1617:	2	Samuel	2:18;	2	Samuel	17:25[10]Verses	12	are	part	of	the	introduction	to	establish	'Israel's	worldwide	context'	by	listing	the	ancestors	from
Adam	to	Israel's	twelve	sons	(1	Chronicles	1:12:2).[11]The	remaining	verses	belong	to	an	arrangement	comprising	1	Chronicles	2:38:40	with	the	king-producing	tribes	of	Judah	(David;2:34:43)	and	Benjamin	(Saul;	8:140)	bracketing	the	series	of	lists	as	the	priestly	tribe	of	Levi	(6:181)	anchors	the	center,	in	the	following	order:[12]A	David's	royal	tribe
of	Judah	(2:34:43)B	Northern	tribes	east	of	Jordan	(5:126)X	The	priestly	tribe	of	Levi	(6:181)B'	Northern	tribes	west	of	Jordan	(7:140)A'	Saul's	royal	tribe	of	Benjamin	(8:140)[12]Another	concentric	arrangement	focuses	on	David's	royal	tribe	of	Judah	(2:34:23),	centering	on	the	family	of	Hezron,	Judah's	grandson,	through	his	three	sons:	Jerahmeel,
Ram,	and	Chelubai	(Caleb),[13]	as	follows:[12]A	Descendants	of	Judah:	Er,	Onan,	and	Shelah	(2:38)B	Descendants	of	Ram	up	to	David	(2:917)C	Descendants	of	Caleb	(2:1824)D	Descendants	of	Jerahmeel	(2:2533)D'	Descendants	of	Jerahmeel	(2:3441)C'	Descendants	of	Caleb	(2:4255)B'	Descendants	of	Ram	following	David	[David's	descendants]
(3:124)A'	Descendants	of	Shelah,	Judah	s	only	surviving	son	(4:2123)[12]1	These	are	the	sons	of	Israel;	Reuben,	Simeon,	Levi,	and	Judah,	Issachar,	and	Zebulun,2	Dan,	Joseph,	and	Benjamin,	Naphtali,	Gad,	and	Asher.[14]"Israel":	is	"Jacob"	(Genesis	10:3).	In	Chronicles	he	is	exclusively	called	Israel	(not	Jacob),	except	for	the	citation	of	Psalm	105	at	1
Chronicles	16:17.[4]The	twelve	sons	of	Israel	are	not	listed	by	birth	order	(cf.	Genesis	29:3130:24;	Genesis	35:1618),	but	arranged	based	on	Genesis	35:2226	as	follows:[15]the	six	sons	of	Leah;Dan,	the	son	of	Rachel's	handmaid;the	sons	of	Rachel;the	remaining	sons	of	the	handmaids.Dan	is	placed	before	the	sons	of	Rachel	(cf.	Genesis	35:23)	perhaps
in	reference	to	Rachel's	wishing	that	the	son	of	her	maid	Bilhah	to	be	accounted	her	own	(Genesis	30:36).[16]	The	subsequent	parts	mention	every	tribe	with	the	exception	of	Zebulun	and	Dan,	without	any	explanation	of	the	omission.[4]	Nonetheless,	Zebulun	is	mentioned	in	the	Levitical	town	lists	(1	Chronicles	6:63,	77)	and	in	some	narratives	(1
Chronicles	12:33,	40,	27:19,	2	Chronicles	30:1011,	18),	whereas	Dan	is	mentioned	in	Chronicles	only	in	three	places	(1	Chronicles	12:35,	27:22,	2	Chronicles	2:1314).[17]The	family	of	Judah	has	the	largest	genealogy	among	the	tribes	of	Israel,	about	100	verses	in	3	chapters,	with	the	house	of	David	as	the	main	focus.[18]	Verses	35	are	related	mainly
to	Genesis	38,	as	well	as	to	Genesis	46:12	and	Numbers	26:1922,	whereas	verse	5	is	also	tied	to	Ruth	4:18.[4]	The	list	of	Hezron's	descendants	started	in	verse	9	with	the	emphasis	on	the	family	of	Ram	ben	Hezron	down	to	David	and	his	siblings	(verse	17).[19]	Verses	1012	contain	the	line	from	Ram	to	Jesse,	whose	seven	sons	are	listed	in	verses	1317,
and	the	last	of	these	is	David,	as	the	climax	of	the	chapter.	[4]	These	verses	(including	verse	9)	are	linked	to	Ruth	4:1922	(cf.	1	Samuel	16:610;	17:13).	David	was	the	seventh	son	in	verse	15,	whereas	1	Samuel	16:1011;	17:12	assumes	eight	sons	of	Jesse.[4]	Nethaneel,	Raddai,	and	Ozem	are	not	mentioned	in	other	texts.[4]	David's	sisters	are
mentioned	in	verses	1617	(cf.	2	Samuel	17:25).[4]And	the	sons	of	Carmi;	Achar,	the	troubler	of	Israel,	who	transgressed	in	the	thing	accursed.[20]Cross	reference:	Joshua	7:1"Achar":	refers	the	story	reported	in	Joshua	7:25,	with	a	play	on	words,	that	the	Chronicler	renamed	"Achan"	in	the	Book	of	Joshua,	to	"Achar",	because	he	brought	"trouble"
(achar)	upon	Israel.[4]And	Hur	begot	Uri,	and	Uri	begot	Bezalel.[21]"Bezalel":	the	chief	builder	of	the	Tabernacle	(Exodus	31:2,	Exodus	35:30).[16]Verses	3435	display	special	attitude	of	the	Chronicler	towards	foreigners:	because	Sheshan	had	no	sons,	his	line	would	continue	through	his	daughters	and	an	Egyptian	servant.[4]The	other	descendants	of
Caleb	are	enumerated	in	1	Chronicles	2:42-49,	of	which	the	two	latter,	1	Chronicles	2:46-55,	are	the	descendants	from	his	concubines.[16]Now	the	sons	of	Caleb	the	brother	of	Jerahmeel	were	Mesha	his	firstborn,	which	was	the	father	of	Ziph;	and	the	sons	of	Mareshah	the	father	of	Hebron.[22]"Caleb	brother	of	Jerahmeel":	is	the	same	person	as
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Bible	GatewayRetrieved	from	"	4First	Book	of	Chronicles,	chapter	201	Chronicles	20chapter	19chapter	21The	complete	Hebrew	text	of	the	Books	of	Chronicles	(1	and	2	Chronicles)	in	the	Leningrad	Codex	(1008	CE).BookBooks	of	ChroniclesCategoryKetuvimChristian	Bible	partOld	TestamentOrder	in	the	Christian	part131	Chronicles	20	is	the
twentieth	chapter	of	the	Books	of	Chronicles	in	the	Hebrew	Bible	or	the	First	Book	of	Chronicles	in	the	Old	Testament	of	the	Christian	Bible.[1][2]	The	book	is	compiled	from	older	sources	by	an	unknown	person	or	group,	designated	by	modern	scholars	as	"the	Chronicler",	and	had	the	final	shape	established	in	late	fifth	or	fourth	century	BCE.[3]	This
chapter	records	the	account	of	David's	wars	against	the	neighboring	nations,	especially	the	Ammonites	and	the	Philistines.[4]	The	whole	chapter	belongs	to	the	section	focusing	on	the	kingship	of	David	(1	Chronicles	9:35	to	29:30).[1]This	chapter	was	originally	written	in	the	Hebrew	language.	It	is	divided	into	8	verses.Some	early	manuscripts
containing	the	text	of	this	chapter	in	Hebrew	are	of	the	Masoretic	Text	tradition,	which	includes	the	Aleppo	Codex	(10th	century),	and	Codex	Leningradensis	(1008).[5]Extant	manuscripts	of	a	Koine	Greek	translation	known	as	the	Septuagint,	made	in	the	last	few	centuries	BCE,	include	Codex	Vaticanus	(B;	G	{\displaystyle	{\mathfrak	{G}}}	B;	4th
century),	Codex	Alexandrinus	(A;	G	{\displaystyle	{\mathfrak	{G}}}	A;	5th	century)	and	Codex	Marchalianus	(Q;	G	{\displaystyle	{\mathfrak	{G}}}	Q;	6th	century).[6][a]1	Chronicles	20:13:	2	Samuel	12:2631[10]1	Chronicles	20:48:2	Samuel	21:1522.[10]The	passage	parallels	2	Samuel	11:1;	12:26a,	3031,	leaving	out	the	episodes	involving	David,
Bathsheba	and	Uriah	the	Hittite	as	well	as	2	Samuel	12:2729,	which	would	be	between	verse	1	and	2.[11][12]And	David	took	the	crown	of	their	king	from	off	his	head,	and	found	it	to	weigh	a	talent	of	gold,	and	there	were	precious	stones	in	it;	and	it	was	set	upon	David's	head:	and	he	brought	also	exceeding	much	spoil	out	of	the	city.[13]"The	crown	of
their	king":	from	Hebrew:	e--e-re-mal-km;	rendered	"the	crown	of	Milkom"	in	NRSV,	following	Septuagint	and	Vulgate,[14]	referring	to	"Milkom",	'the	national	deity	of	the	Ammonites'	(1	Kings	11:5,	7,	33;	2	Kings	23:13).[12]"Talent":	a	weight	measurement	about	34	kilograms	(75lb)[15]"Spoil":	or	"plunder"[16]This	passage	contains	the	accounts	of
three	battles	against	the	Philistines	involving	David's	mighty	warriors	out	of	the	four	reported	in	2	Samuel	21:1522.[4]	The	episode	where	Abishai,	the	son	of	Zeruiah,	saved	David	from	being	killed	by	Ishbi-benob	is	not	included	in	the	Chronicles,	probably	to	avoid	the	unpleasant	impression	of	a	Philistine	endangering	David,	so	the	number	"four"
appearing	in	2	Samuel	21:22	is	also	removed	in	the	corresponding	verse	8.[4]	The	Chronicles	also	harmonizes	the	confusing	claims	in	the	books	of	Samuel	(1	Samuel	17:4,	50	and	2	Samuel	21:19)	into	a	clearer	statement	in	verse	5.[12]King	James	VersionAnd	there	was	war	again	with	the	Philistines;	and	Elhanan	the	son	of	Jair	slew	Lahmi	the	brother
of	Goliath	the	Gittite,	whose	spear	staff	was	like	a	weaver's	beam.[17]New	English	TranslationThere	was	another	battle	with	the	Philistines	in	which	Elhanan	son	of	Jair	the	Bethlehemite	killed	the	brother	of	Goliath	the	Gittite,	whose	spear	had	a	shaft	as	big	as	the	crossbeam	of	a	weavers	loom.[18]The	Hebrew	text	comparison	with	the	corresponding
verse	2	Samuel	21:19	demonstrates	that	the	Chronicles	(composed	after	the	Babylonian	exile)	provides	clarification	to	the	older	text	written	before	the	exile,	as	can	be	seen	here	(Hebrew	text	is	read	from	right	to	left):[19]2	Samuel	21:19:	transliteration:	waya	elnn	ben-yar	rm	b	halam,	glyEnglish:	"and	killed	Elhanan	ben	Jaare-Oregim	bet-ha-Lahmi,
(brother)	of	Goliath"1	Chronicles	20:5:	transliteration:	waya	elnn	ben-yr	e-lam,	glyEnglish:	"and	killed	Elhanan	ben	Jair	Lahmi,	brother	of	Goliath"The	relation	of	Lahmi	to	Goliath	in	the	older	text	(Samuel)	is	only	given	using	the	word	""	which	can	be	rendered	as	"together	with;	related	to",	whereas	in	the	newer	version	(Chronicles),	it	is	given	using
the	word	""	meaning	"brother".[19]	Therefore	it	is	clear	in	the	Chronicles	that	David	killed	Goliath	(as	recorded	in	1	Samuel	17),	then	Elhanan	killed	the	brother	of	Goliath.[4][20][21][22]It	is	also	noted	that	the	word	"regm"	(meaning	"weaver")	is	written	only	once	in	this	verse,	but	it	is	found	twice	in	2	Samuel,	the	first	of	which	is	attached	to	the
proper	name	"Jaare"	to	be	"Jaare-oregim",	which	may	create	confusion	with	the	second	use	of	the	word	to	describe	the	weapon	of	the	Philistine.[19]These	were	born	to	the	giant	in	Gath,	and	they	fell	by	the	hand	of	David	and	by	the	hand	of	his	servants.[23]"The	giant":	from	Hebrew:	h-r-p,	"Rapha"[24]	(NET	Bible),	whereas	in	2	Samuel	21:22	it	is
written	as	h-r-ph,	"Raphah."[25]	By	slightly	changing	a	consonant,	the	Chronicler	presents	"Rapha's	descendants"	as	"Rephaites",	who	are	legendary	"giants"	mentioned	in	Deuteronomy	2:11,	20-21;	3:11-13.	This	elevates	the	significance	of	the	mentioned	battles,	although	it	does	not	appear	as	such	in	the	English	translation.[4]David's	Mighty
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Hebrew	Bible	or	the	First	Book	of	Chronicles	in	the	Old	Testament	of	the	Christian	Bible.[1][2]	The	book	is	compiled	from	older	sources	by	an	unknown	person	or	group,	designated	by	modern	scholars	as	"the	Chronicler",	and	had	the	final	shape	established	in	late	fifth	or	4th	century	BCE.[3]	This	chapter	contains	the	genealogy	of	unbroken	Davidic
line	from	the	time	of	David	to	the	post-exilic	period,	providing	a	possibility	of	the	reinstatement	of	the	Davidic	monarchy	in	Jerusalem	with	its	rightful	heir,	should	circumstances	allow.[4]	It	is	divided	into	three	parts:	(1)	the	sons	of	David	(born	in	Hebron,	verses	14;	born	in	Jerusalem,	verses	59);	(2)	the	kings	in	Jerusalem	(apart	from	the	usurper
Queen	Athaliah,	verses	1016);	(3)	the	descendants	during	and	after	the	exile	period,	verses	1724.[4]	Together	with	chapters	2	and	4,	it	focuses	on	the	descendants	of	Judah:	chapter	2	deals	with	the	tribes	of	Judah	in	general,	chapter	3	lists	the	sons	of	David	in	particular	and	chapter	4	concerns	the	remaining	families	in	the	tribe	of	Judah	and	the	tribe
of	Simeon.[4]	These	chapters	belong	to	the	section	focusing	on	the	list	of	genealogies	from	Adam	to	the	lists	of	the	people	returning	from	exile	in	Babylon	(1	Chronicles	1:1	to	9:34).[1]This	chapter	was	originally	written	in	the	Hebrew	language.	It	is	divided	into	24	verses.Some	early	manuscripts	containing	the	text	of	this	chapter	in	Hebrew	are	of	the
Masoretic	Text	tradition,	which	includes	the	Aleppo	Codex	(10th	century),	and	Codex	Leningradensis	(1008).[5]There	is	also	a	translation	into	Koine	Greek	known	as	the	Septuagint,	made	in	the	last	few	centuries	BCE.	Extant	ancient	manuscripts	of	the	Septuagint	version	include	Codex	Vaticanus	(B;	G	{\displaystyle	{\mathfrak	{G}}}	B;	4th	century)
and	Codex	Alexandrinus	(A;	G	{\displaystyle	{\mathfrak	{G}}}	A;	5th	century).[6][a]1	Chronicles	3:14:	2	Samuel	3:25[10]1	Chronicles	3:58:	2	Samuel	5:1416;	1	Chronicles	14:47[10]1	Chronicles	3:1016:	1	and	2	Kings[10]The	whole	chapter	belongs	to	an	arrangement	comprising	1	Chronicles	2:38:40	with	the	king-producing	tribes	of	Judah	(David;
2:34:43)	and	Benjamin	(Saul;	8:140)	bracketing	the	series	of	lists	as	the	priestly	tribe	of	Levi	(6:181)	anchors	the	center,	in	the	following	order:[11]A	David's	royal	tribe	of	Judah	(2:34:43)B	Northern	tribes	east	of	Jordan	(5:126)X	The	priestly	tribe	of	Levi	(6:181)B'	Northern	tribes	west	of	Jordan	(7:140)A'	Saul's	royal	tribe	of	Benjamin	(8:140)
[11]Another	concentric	arrangement	focuses	on	David's	royal	tribe	of	Judah	(2:34:23),	centering	on	the	family	of	Hezron,	Judah's	grandson,	through	his	three	sons:	Jerahmeel,	Ram,	and	Chelubai	(Caleb),[12]	as	follows:[11]A	Descendants	of	Judah:	Er,	Onan,	and	Shelah	(2:38)B	Descendants	of	Ram	up	to	David	(2:917)C	Descendants	of	Caleb	(2:1824)D
Descendants	of	Jerahmeel	(2:2533)D'	Descendants	of	Jerahmeel	(2:3441)C'	Descendants	of	Caleb	(2:4255)B'	Descendants	of	Ram	following	David	[David's	descendants]	(3:124)A'	Descendants	of	Shelah,	Judah	s	only	surviving	son	(4:2123)[11]The	house	of	David	is	the	main	focus	within	the	large	genealogy	of	Judah.[13]	This	section	shares	almost	word
for	word	materials	with	2	Samuel	3:25.[4]Now	these	were	the	sons	of	David,	which	were	born	unto	him	in	Hebron;	the	firstborn	Amnon,	of	Ahinoam	the	Jezreelitess;	the	second	Daniel,	of	Abigail	the	Carmelitess:[14]"The	second,	Daniel":	called	"Chileab"	(	ke-le-ab,	meaning	"like	to	father")	in	2	Samuel	3:3.[15]	A	text	of	Septuaginta	of	2	Samuel	3:3
reads	"Dalouia".[16]	The	Targum	states,	"The	second,	Daniel,	who	was	also	called	Chileab,	because	he	was	in	every	respect	like	to	his	father."	Jarchi	says	the	two	names	were	given	to	this	person	because	David	had	taken	Abigail	immediately	after	the	death	of	Nabal,	so	it	could	not	be	ascertained	whether	this	child	were	the	son	of	David	or	of	Nabal,
therefore	David	called	him	"Daniel"	(,	meaning	"God	('El')	is	my	Judge",	which	is,	that	he	is	David's	son)	and	"Chileab"	("he	who	is	like	to	the	father")	due	to	the	striking	resemblance	to	David.[15]These	six	were	born	unto	him	in	Hebron;	and	there	he	reigned	seven	years	and	six	months:	and	in	Jerusalem	he	reigned	thirty	and	three	years.[17]Verse	4
apparently	is	a	rework	of	2	Samuel	5:5.[4]	The	move	from	Hebron	to	Jerusalem	is	not	explained,	assuming	the	readers'	knowledge	of	the	narratives	in	the	earlier	materials.[16]This	section	shares	the	same	materials	as	2	Samuel	5:14-16	(also	in	1	Chronicles	14:47),	and	verse	9	from	2	Samuel	5:13;	13:1.[18]And	these	were	born	unto	him	in	Jerusalem;
Shimea,	and	Shobab,	and	Nathan,	and	Solomon,	four,	of	Bathshua	the	daughter	of	Ammiel:[19]"Bath-shua,	the	daughter	of	Ammiel":	called	"Bathsheba	the	daughter	of	Eliam	the	wife	of	Uriah	the	Hittite"	in	2	Samuel	11:3.	Nothing	is	said	about	the	adultery	with	David,	nor	about	Uriah's	murder.	Four	children	are	listed	from	her,	whereas	2	Samuel	only
mentions	Solomon	and	the	older	son,	who	was	conceived	in	adultery	and	died	young	as	David's	punishment	(2	Samuel	12:1314).[16]The	kings	of	Judah	are	listed	here	from	Solomon	up	to	the	period	of	exile,	following	a	monotonous	formula"his	son	was	X"until	Josiah,	who	had	several	sons	succeeding	him,	so	that	the	Chronicler	changes	the	listing
method.[20]The	sources	could	be	2	Kings	2224	and	Book	of	Jeremiah	(which	uses	Shallum,	the	alternative	name	of	Joahaz,	in	Jeremiah	22:11).[20]	Parts	of	the	list	are	repeated	in	1	Chronicles	14:47,	whereas	in	other	parts	some	kings	have	different	names	from	the	rest	of	Chronicles	(for	examples,	Azariah	instead	of	Uzziah),	and	Zerubbabel's	father	is
called	Pedaiah,	and	not	Shealtiel,	as	in	Ezra	3:2,	8.[4]And	the	sons	of	Josiah	were,	the	firstborn	Johanan,	the	second	Jehoiakim,	the	third	Zedekiah,	the	fourth	Shallum.[21]"Shallum":	as	also	called	with	this	name	in	Jeremiah	22:11,	took	the	throne	name	"Jehoahaz"	(2	Kings	23:2930;	2	Chronicles	36:1)	and	ruled	for	3	months	before	being	deported	by
Pharaoh	Necho	to	Egypt.	In	his	place,	the	pharaoh	installed	his	older	brother,	Jehoiakim	(2	Kings	23:3135;	Jeremiah	22:1012).[16]And	the	sons	of	Jehoiakim:	Jeconiah	his	son,	Zedekiah	his	son.[22]Two	sons	of	Jehoiakim	are	listed	here:	"Jeconiah"	(also	called	"Jehoiachin"	in	2	Kings	24:617;	2	Chronicles	36:89,	and	"Coniah"	in	Jeremiah	22:24)	and
"Zedekiah",	which	confirmed	in	2	Chronicles	36:10	as	the	brother	of	Jeconiah.[23]	2	Kings	24:17	states	that	king	Zedekiah	(the	last	king	of	Judah	who	replaced	Jeconiah)	was	Jeconiah's	uncle.	Jeremiah	consistently	called	Jehoiakim	the	son	of	Josiah	and	never	called	Zedekiah	as	the	son	of	Josiah,	leading	to	the	assumption	that	Zedekiah	in	the	book	of
Jeremiah	refers	to	the	brother	of	Jeconiah.[24]This	section	lists	the	descendants	of	David	in	particular,	the	posterity	of	Jeconiah	during	the	exile	and	into	the	early	part	of	post-exilic	period.[20][25]	Jeconiah	was	taken	away	to	Babylon	in	597	BCE	and	among	his	seven	sons,	Shenazzar	(called	Shenazzar	in	Ezra	1:811;	both	names	are	the	transliteration
of	Babylon	name:	"Sin-ab-uur"),	became	the	first	Persian-period	governor	of	Judah.[24]And	the	sons	of	Jeconiah;	Assir,	Salathiel	his	son,[26]"Assir"	(Hebrew:	as-sir):[27]	means	"captive",	"bondman",	or	"prisoner";	it	does	not	appear	to	be	a	person's	name	here,	but	to	signify	that	Jeconiah	was	a	captive	when	he	had	his	son,	Salathiel	(cf.	Matthew	1:12).
[28]	This	interpretation	'accords	with	the	Masoretic	punctuation,	which	connects	the	term	"assir"	with	Jeconiah',	not	to	be	rendered	as	"Jeconiah	the	captive"	(which	would	require	the	definite	article	not	found	in	the	original),	but	rather	as	"Jeconiah	when	in	captivity"	or	"as	a	captive."[25]"Salathiel"	(from	Greek	form	in	Septuagint	Ancient	Greek:	;
also	in	Matthew	1:12):	transliterated	from	Hebrew:	Hebrew:	-al-t-l,[27]	"Shealti-el"	(meaning	"request	of	God"),	written	in	Haggai	1:12,	14;	2:2	as	Hebrew:	"Shalti-el".[25]Chronology	of	the	BibleDavidic	lineKings	of	Israel	and	JudahKings	of	JudahTree	of	JesseRelated	Bible	parts:	2	Samuel	5,	1	Kings	1,	2	Kings	25,	2	Chronicles	36,	Ezra	1,	Matthew	1,
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(Judaica	Press)	translation	[with	Rashi's	commentary]	at	Chabad.orgChristian	translations:Online	Bible	at	GospelHall.org	(ESV,	KJV,	Darby,	American	Standard	Version,	Bible	in	Basic	English)First	Book	of	Chronicles	Chapter	3.	Bible	GatewayRetrieved	from	"	6First	Book	of	Chronicles,	chapter	41	Chronicles	4chapter	3chapter	5The	complete	Hebrew
text	of	the	Books	of	Chronicles	(1	and	2	Chronicles)	in	the	Leningrad	Codex	(1008	CE).BookBooks	of	ChroniclesCategoryKetuvimChristian	Bible	partOld	TestamentOrder	in	the	Christian	part131	Chronicles	4	is	the	fourth	chapter	of	the	Books	of	Chronicles	in	the	Hebrew	Bible	or	the	First	Book	of	Chronicles	in	the	Old	Testament	of	the	Christian	Bible.
[1][2]	The	book	is	compiled	from	older	sources	by	an	unknown	person	or	group,	designated	by	modern	scholars	as	"the	Chronicler",	and	had	the	final	shape	established	in	late	fifth	or	fourth	century	BCE.[3]	Together	with	chapters	2	and	3,	this	chapter	focuses	on	the	descendants	of	Judah:	chapter	2	deals	with	the	tribes	of	Judah	in	general,	chapter	3
lists	the	sons	of	David	in	particular	and	chapter	4	concerns	the	remaining	families	in	the	tribe	of	Judah	and	the	tribe	of	Simeon,[4]	geographically	the	southernmost	west-Jordanian	tribe.[5]	These	chapters	belong	to	the	section	focusing	on	the	list	of	genealogies	from	Adam	to	the	lists	of	the	people	returning	from	exile	in	Babylon	(1	Chronicles	1:1	to
9:34).[1]This	chapter	was	originally	written	in	the	Hebrew	language.	It	is	divided	into	43	verses.Some	early	manuscripts	containing	the	text	of	this	chapter	in	Hebrew	are	of	the	Masoretic	Text	tradition,	which	includes	the	Aleppo	Codex	(10th	century),	and	Codex	Leningradensis	(1008).[6]There	is	also	a	translation	into	Koine	Greek	known	as	the
Septuagint,	made	in	the	last	few	centuries	BCE.	Extant	ancient	manuscripts	of	the	Septuagint	version	include	Codex	Vaticanus	(B;	G	{\displaystyle	{\mathfrak	{G}}}	B;	4th	century),	and	Codex	Alexandrinus	(A;	G	{\displaystyle	{\mathfrak	{G}}}	A;	5th	century).[7][a]1	Chronicles	4:24:	Genesis	46:10;	Exodus	6:15;	Numbers	26:1213[11]1	Chronicles
4:2832:	Joshua	19:27[11]The	whole	chapter	belongs	to	an	arrangement	comprising	1	Chronicles	2:38:40	with	the	king-producing	tribes	of	Judah	(David;2:34:43)	and	Benjamin	(Saul;	8:140)	bracketing	the	series	of	lists	as	the	priestly	tribe	of	Levi	(6:181)	anchors	the	center,	in	the	following	order:[12]A	Davids	royal	tribe	of	Judah	(2:34:43)B	Northern
tribes	east	of	Jordan	(5:126)X	The	priestly	tribe	of	Levi	(6:181)B'	Northern	tribes	west	of	Jordan	(7:140)A'	Sauls	royal	tribe	of	Benjamin	(8:140)[12]Another	concentric	arrangement	focuses	on	David's	royal	tribe	of	Judah	(2:34:23),	centering	on	the	family	of	Hezron,	Judah's	grandson,	through	his	three	sons:	Jerahmeel,	Ram,	and	Chelubai	(Caleb),[13]
as	follows:[12]A	Descendants	of	Judah:	Er,	Onan,	and	Shelah	(2:38)B	Descendants	of	Ram	up	to	David	(2:917)C	Descendants	of	Caleb	(2:1824)D	Descendants	of	Jerahmeel	(2:2533)D'	Descendants	of	Jerahmeel	(2:3441)C'	Descendants	of	Caleb	(2:4255)B'	Descendants	of	Ram	following	David	[Davids	descendants]	(3:124)A'	Descendants	of	Shelah,	Judah
s	only	surviving	son	(4:2123)[12]This	section,	continued	in	verses	1123,	consists	of	'many	small,	seemingly	unrelated	pieces'	with	little	textual	clarity,	which	potentially	could	be	a	valuable	historical	source,	although	it	is	difficult	to	interpret.	These	lists	partly	refer	back	to	chapter	2.[5]	A	number	of	prominent	women	are	listed	here	(as	well	as	in	the
latter	parts):[14]	Hazzelelponi,	daughter	of	EtamEphrathah,	mother	of	Hur	and	grandmother	of	BethlehemHelah	and	Naarah,	the	two	wives	of	Asshur	(verse	5)Mother	of	Jabez,	not	mentioned	by	name	(verse	9)[14]And	Reaiah	the	son	of	Shobal	begat	Jahath;	and	Jahath	begat	Ahumai,	and	Lahad.	These	are	the	families	of	the	Zorathites.[15]"Reaiah":
written	as	"Haroeh"	in	1	Chronicles	2:52[16]"Shobal":	is	called	"Shobal	the	father	of	Kirjathjearim"	in	1	Chronicles	2:52.[17]See	also:	The	Prayer	of	JabezThese	two	verses	form	a	unique	passage	highlighting	the	Chronicler's	respect	for	wealth	and	the	effectiveness	of	prayer.	It	shows	one	example	of	the	Chronicler's	frequent	use	of	meaningful	names:
"Jabez"	(,	ya-bz)	was	given	that	name	because	his	mother	bore	him	with	sorrow	(,	b--ze,	meaning	"in	pain";	verse	9),	while	he	himself	prays	that	no	sorrow'	(,	-z-b;	verse	10)	would	fall	upon	him.[5][18]Together	with	verses	18,	this	section	partly	refers	back	to	chapter	2.[5]	Some	prominent	women	are	listed	here	(other	than	in	the	previous	parts):[14]
Bithiah:	"daughter	of	Pharaoh,	whom	Mered	married"	(verse	18)Miriam,	a	daughter	(verse	17)Mered's	Judahite	wife,	not	mentioned	by	name	(or	the	name	is	"Jehudijah"	according	to	KJV	and	NKJV;	verse	18)The	wife	of	Hodiah,	the	sister	of	Naham	(verse	19)[14]This	section	focuses	on	the	tribe	of	Simeon,	which	had	constant	close	ties	with	Judah	(such
as	in	Joshua	19:1,	9;	Judges	1:34)	and	historically	was	quickly	engulfed	by	the	descendants	of	Judah.[5]	In	contrast	to	the	previous	parts	in	the	same	chapter,	it	has	an	obvious	structure:	the	genealogy	(verses	2427;	drawn	from	Genesis	46:10	and	Exodus	6:15)	is	followed	by	the	lists	of	the	tribe's	settlement	territories	(verses	2833,	drawn	from	Joshua
19:19),	the	leaders	(verses	3438)	and	two	events	in	their	history,	when	the	tribe	pushed	out	the	Meunites	and	Amalekites	to	expand	the	territories	for	their	flocks	(verses	3943).[5][19]	The	tribe's	warlike	attitude	correlates	to	the	characterization	in	Genesis	34,	49:57,	and	Judges	9:2.[19]Beth	Marcaboth,	Hazar	Susim,	Beth	Biri,	and	at	Shaaraim.	These
were	their	cities	until	the	reign	of	David.[20]"Hazar	Susim":	is	written	as	"Hazar	Susah"	in	Joshua	19:5.[21]"Until	the	reign	of	David":	or	"until	David	became	king",	an	emphasis	by	the	Chronicler	that	the	engulfing	of	the	tribe	of	Simeon	by	Judah	happened	during	David's	reign	(if	not	before).[5]Chronology	of	the	BibleDavidic	lineTree	of	JesseRelated
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or	the	First	Book	of	Chronicles	in	the	Old	Testament	of	the	Christian	Bible.[1][2]	The	book	is	compiled	from	older	sources	by	an	unknown	person	or	group,	designated	by	modern	scholars	as	"the	Chronicler",	and	had	the	final	shape	established	in	late	fifth	or	fourth	century	BCE.[3]	This	chapter	focuses	on	the	Transjordanian	tribes,	geographically	from
south	to	north:	Reuben	(verses	110),	Gad	(verses	1117)	and	the	half	tribe	of	Manasseh	(verses	2324),	as	well	as	the	account	of	the	war	against	the	Hagrites	(verses	10,	1822)	and	the	reasoning	why	Transjordanian	tribes	were	taken	away	into	exile	(verses	2526).[4]	It	belongs	to	the	section	focusing	on	the	list	of	genealogies	from	Adam	to	the	lists	of
the	people	returning	from	exile	in	Babylon	(1	Chronicles	1:1	to	9:34).[1]This	chapter	was	originally	written	in	the	Hebrew	language.	It	is	divided	into	26	verses	in	English	Bibles,	but	counted	to	41	verses	in	Hebrew	Bible	using	a	different	verse	numbering	(see	below).There	are	some	differences	in	verse	numbering	of	this	chapter	in	English	Bibles	and
Hebrew	texts	as	follows:[5]Verse	numbering	for	1	Chronicles	5	and	6EnglishHebrew6:1155:27416:16816:166This	article	generally	follows	the	common	numbering	in	Christian	English	Bible	versions,	with	notes	to	the	numbering	in	Hebrew	Bible	versions.Some	early	manuscripts	containing	the	text	of	this	chapter	in	Hebrew	are	of	the	Masoretic	Text
tradition,	which	includes	the	Aleppo	Codex	(10th	century),	and	Codex	Leningradensis	(1008).[6]There	is	also	a	translation	into	Koine	Greek	known	as	the	Septuagint,	made	in	the	last	few	centuries	BCE.	Extant	ancient	manuscripts	of	the	Septuagint	version	include	Codex	Vaticanus	(B;	G	{\displaystyle	{\mathfrak	{G}}}	B;	4th	century),	and	Codex
Alexandrinus	(A;	G	{\displaystyle	{\mathfrak	{G}}}	A;	5th	century).[7][a]1	Chronicles	5:13:	Genesis	46:89;	Exodus	6:14;	Numbers	26:59[4][11]The	whole	chapter	belongs	to	an	arrangement	comprising	1	Chronicles	2:38:40	with	the	king-producing	tribes	of	Judah	(David;2:34:43)	and	Benjamin	(Saul;	8:140)	bracketing	the	series	of	lists	as	the	priestly
tribe	of	Levi	(6:181)	anchors	the	center,	in	the	following	order:[12]A	David's	royal	tribe	of	Judah	(2:34:43)B	Northern	tribes	east	of	Jordan	(5:126)X	The	priestly	tribe	of	Levi	(6:181)B'	Northern	tribes	west	of	Jordan	(7:140)A'	Saul's	royal	tribe	of	Benjamin	(8:140)[12]This	section	begins	with	explanation	(a	kind	of	midrash)	that	Reuben	did	not	receive
the	rights	of	a	firstborn	son	of	Jacob	because	he	slept	with	Bilhah,	his	father's	concubine	(Genesis	35:22;	cf.	49:34).	The	firstborn	rights	were	passed	on	to	the	two	sons	of	Joseph,	whereas	the	leadership	was	given	to	Judah	(underlined	in	verse	2	and	reflected	in	its	prominence	in	the	lists	of	tribes	themselves)	with	an	unnamed	"chief	ruler"	(certainly
pointing	to	David).	Reuben's	four	sons	are	only	named	in	verse	4.[4]Now	the	sons	of	Reuben	the	firstborn	of	Israelhe	was	indeed	the	firstborn,	but	because	he	defiled	his	father's	bed,	his	birthright	was	given	to	the	sons	of	Joseph,	the	son	of	Israel,	so	that	the	genealogy	is	not	listed	according	to	the	birthright;[13]Cross	references:	Genesis	35:22;
49:34"Given	to	the	sons	of	Joseph":	Some	ancient	Hebrew	manuscripts,	the	Syriac	and	Arabic	translations	read	"to	Joseph".[14]	This	transfer	of	primogeniture	rights	refers	to	Jacob's	curse	(to	Reuben,	Jacob's	biological	firstborn)	that	the	special	blessing	was	given	to	Joseph	(Genesis	49:22-26)	and	of	his	two	sons	(representing	two	parts	of	inheritance
for	the	firstborn;	Genesis	48:15-20),	where	Ephraim	later	emerges	as	the	leading	tribe	of	the	two	(Judges	2:9;	Judges	4:5;	Judges	5:14;	Judges	8:1-2;	Judges	12:1;	Judges	12:15).[14]For	Judah	prevailed	above	his	brethren,	and	of	him	came	the	chief	ruler;	but	the	birthright	was	Joseph's:).[15]"The	chief	ruler":	literally	"[to	be]	prince"	(Hebrew:	,	l-n-),[16]
an	apparent	reference	to	David	(1	Samuel	13:14),	which	was	from	the	tribe	of	Judah,[4]	but	later	also	alluded	by	the	apostolic	writer	of	the	Epistle	to	the	Hebrews	for	Jesus	Christ:	"It	is	evident	that	our	Lord	sprang	out	of	Judah"	(Hebrews	7:14).[14]"Birthright":	or	"the	right	of	the	firstborn",[17]	was	Joseph's,	who	received	the	"double	portion"	in	the
land	portions	of	Ephraim	and	Manasseh,	his	sons.[14]Beerah	his	son,	whom	Tilgathpilneser	king	of	Assyria	carried	away	captive:	he	was	prince	of	the	Reubenites.[18]"Tiglath-Pilneser"	(	):	this	form	of	the	name	is	always	used	in	the	Books	of	Chronicles	(also	in	2	Chronicles	28:20;	1	Chronicles	5:26	has	)	for	"Tilgath-Pileser"	(	as	used	in	2	Kings	15:29;
16:10	or	in	2	Kings	16:7).[19][20]This	section	focuses	on	the	tribe	of	Gad,	which	settled	in	the	area	east	of	the	Jordan	river	("Transjordan"),	along	with	the	tribes	of	Reuben	and	Manasseh	(half	of	the	tribe).[21]	The	close	relationship	among	these	tribes	is	noted	in	Numbers	32:2042;	Joshua	13:833;	1	Chronicles	5:1822,	26.[21]	The	sources	of	the
genealogies	of	the	descendants	of	Gad	are	the	documents	compiled	during	the	reign	of	Jotham,	King	of	Judah	(c.	750735	BCE),	and	Jeroboam,	King	of	Israel	(c.	793753	BCE),	that	bear	no	resemblance	to	other	parts	of	the	Bible	(cf.	Genesis	46:16;	Numbers	26:15).[21]And	they	dwelt	in	Gilead	in	Bashan,	and	in	her	towns,	and	in	all	the	suburbs	of
Sharon,	upon	their	borders.[22]"Suburbs"	(,	mi-r-[23]):	"pasturelands"	(ESV,	NASB,	NIV,	etc.),	"common-lands"	or	"open	lands"	(NKJV).[24]"Sharon":	is	not	the	same	area	as	the	identically	named	plain	south	of	Carmel,	but	a	Transjordanian	region	(its	precise	position	uncertain),	which	is	also	mentioned	on	the	inscription	of	Mesha,	king	of	Moab	(line
13;	dated	around	830810	BCE).[25]This	section	elaborates	the	conflict	against	the	Hagrites	(descendants	of	Hagar)	during	the	reign	of	Saul,	as	briefly	mentioned	in	verse	10	(also	in	Psalm	83:7,	where	the	group	was	mentioned	along	with	Edom,	Ishmael,	and	Moab),	over	pastureland.[26]This	section	focuses	on	the	half-tribe	of	Manasseh,	which	settled
in	the	area	east	of	the	Jordan	river	("Transjordan"),	along	with	the	tribes	of	Reuben	and	Gad.[21]	The	close	relationship	among	these	tribes	is	noted	in	Numbers	32:2042;	Joshua	13:833;	1	Chronicles	5:1822,	26.[21]This	passage	combines	the	two-phases	of	the	northern	Israel	kingdom	(2	Kings	15:29	and	2	Kings	17:6;	18:11)	into	a	single	exile	of	the
Transjordanian	tribes,	by	taking	the	name	of	the	king	from	the	first,	whilst	using	the	deportation	place-names	of	the	second	phase.[25]	Historical	documents	only	record	that	Tiglath-pileser	conquered	Gilead	in	the	east	of	Jordan.[25]And	the	God	of	Israel	stirred	up	the	spirit	of	Pul	king	of	Assyria,	and	the	spirit	of	Tilgathpilneser	king	of	Assyria,	and	he
carried	them	away,	even	the	Reubenites,	and	the	Gadites,	and	the	half	tribe	of	Manasseh,	and	brought	them	unto	Halah,	and	Habor,	and	Hara,	and	to	the	river	Gozan,	unto	this	day.[27]"The	spirit	of	Pul	king	of	Assyria,	and	the	spirit	of	Tilgathpilneser	king	of	Assyria":	also	translated	as	"the	spirit	of	Pul,	king	of	Assyria,	that	is,	the	spirit	of	Tilgath-
pilneser	king	of	Assyria"	(NASB).	In	2	Kings	15:19,	the	Assyrian	king	is	called	Pul	(as	in	late-Babylonian	sources)	and	then	in	2	Kings	15:29	(also	in	2	Kings	16:7,	10)	as	Tiglath-pileser	(written	as	"Tiglath-Pilneser"	in	1	Chronicles	5:6,	26	and	2	Chronicles	28:20).[25]Chronology	of	the	BibleHagarRelated	Bible	parts:	Genesis	46,	Exodus	6,	Numbers	3,
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(1008	CE).BookBooks	of	ChroniclesCategoryKetuvimChristian	Bible	partOld	TestamentOrder	in	the	Christian	part131	Chronicles	6	is	the	sixth	chapter	of	the	Books	of	Chronicles	in	the	Hebrew	Bible	or	the	First	Book	of	Chronicles	in	the	Old	Testament	of	the	Christian	Bible.[1][2]	The	book	is	compiled	from	older	sources	by	an	unknown	person	or
group,	designated	by	modern	scholars	as	"the	Chronicler",	and	had	the	final	shape	established	in	late	fifth	or	fourth	century	BCE.[3]	This	chapter	focuses	on	the	tribe	of	Levi,	divided	into	the	line	of	the	high	priests	(verses	115);	the	three	lines	of	the	families	Gershom,	Kohath,	and	Merari	(verses	1630);	the	lines	of	the	musicians/singers	(verses	3147);
duties	of	Levites	and	priests	(verses	4849);	list	of	high	priests	(verses	5053)	and	the	Aaronites'	and	Levites'	settlements	(verses	5481).[4]	It	belongs	to	the	section	focusing	on	the	list	of	genealogies	from	Adam	to	the	lists	of	the	people	returning	from	exile	in	Babylon	(1	Chronicles	1:1	to	9:34).[1]This	chapter	was	originally	written	in	the	Hebrew
language.	It	is	divided	into	81	verses	in	English	Bibles,	but	only	66	verses	in	Hebrew	Bible	using	a	different	verse	numbering	(see	below).There	are	some	differences	in	verse	numbering	of	this	chapter	in	English	Bibles	and	Hebrew	texts	as	follows:[5]Verse	numbering	for	1	Chronicles	5	and	6EnglishHebrew6:1155:27416:16816:166This	article
generally	follows	the	common	numbering	in	Christian	English	Bible	versions,	with	notes	to	the	numbering	in	Hebrew	Bible	versions.Some	early	manuscripts	containing	the	text	of	this	chapter	in	Hebrew	are	of	the	Masoretic	Text	tradition,	which	includes	the	Aleppo	Codex	(10th	century),	and	Codex	Leningradensis	(1008).[6]There	is	also	a	translation
into	Koine	Greek	known	as	the	Septuagint,	made	in	the	last	few	centuries	BCE.	Extant	ancient	manuscripts	of	the	Septuagint	version	include	Codex	Vaticanus	(B;	G	{\displaystyle	{\mathfrak	{G}}}	B;	4th	century),	and	Codex	Alexandrinus	(A;	G	{\displaystyle	{\mathfrak	{G}}}	A;	5th	century).[7][a]1	Chronicles	6:14	(Hebrew:	5:2730):	1	Chronicles
6:16,	18	(Hebrew:	6:1,	3);	Genesis	46:11;	Exodus	6:16,	18,	20,	23,	25;	Numbers	3:17,	19,	20[11]1	Chronicles	6:1619	(Hebrew:	6:14):	Exodus	6:1619;	Numbers	3:1720[11]1	Chronicles	6:2223	(Hebrew:	6:78):	1	Chronicles	6:22;	Exodus	6:24[11]1	Chronicles	6:2428	(Hebrew:	6:913):	1	Chronicles	6:1822[11]1	Chronicles	6:2627	(Hebrew:	6:1112):	1
Samuel	1:1[11]1	Chronicles	6:28	(Hebrew:	6:13):	1	Samuel	8:2[11]1	Chronicles	6:5577	(Hebrew:	6:4062):	Joshua	21:1134[11]1	Chronicles	6:8081	(Hebrew:	6:6566):	Joshua	21:3637[11]The	genealogy	of	priestly	tribe	of	Levi,	apart	from	that	of	Judah,	is	longer	than	any	of	other	tribes,	showing	the	focus	of	the	Chronicler	on	the	temple	and	temple
workers,	preserved	by	David's	line.[12]	The	list	first	names	Levi	and	his	three	sons,	apparently	taken	from	Genesis	46:11	(also	Exodus	6:16;	Numbers	26:57).[12][4]	Subsequently,	three	generations	of	the	Kohathites,	continuing	with	only	the	branches	leading	to	famous	siblings:	Moses,	Aaron	and	Miriam,	then	to	the	Aaronite	high	priests.[12][4]
Miriam's	name	is	this	list,	because	of	her	significance	in	history,	which	has	parallels	in	the	Torah	(cf.	for	instance	Exodus	6:1625).[4]Verses	415	contain	twenty-two	successors	of	Aaron	from	the	time	of	his	death	to	the	Babylonian	exile,	but	the	abridged	version	of	the	same	list	in	Ezra	7:17	only	has	15	names	instead	of	22.[13]	The	list	apparently	serves
as	a	legitimizing	role,	that	the	high	priests	in	office	during	Chronicler's	time	could	genealogically	be	traced	back	to	Zadok	and	even	further	to	Aaron,	while	omitting	some	names	mentioned	in	other	documents	(such	as	Jehoiada,	cf.	2	Chr	22:1124:17).[4]	Omissions	could	be	attributed	to	the	confusion	of	the	same	names	within	the	priestly	families,	such
as	recurrences	of	Amariah,	Azariah	and	Zadok,	leading	to	copyist	errors.	For	examples,	three	Azariahs	are	listed	here	but	one	from	the	reign	of	Uzziah	(2	Chronicles	26:20)	and	another	from	the	reign	of	Hezekiah	(2	Chronicles	31:10)	are	apparently	overlooked.[14]	However,	the	narrative	of	the	histories	in	the	book	and	the	writings	of	Josephus	who
provides	a	longer	list	(Antiquities	10:152-153)	help	to	reconstruct	a	fairly	complete	genealogy.[14]	Two	high-priests	are	given	bits	of	narrative:	Azariah	son	of	Johanan	"who	served	as	priest	in	the	house	that	Solomon	built	in	Jerusalem"	(verse	10)	and	Jehozadak	son	of	Seraiah	"who	went	into	exile	when	the	Lord	sent	Judah	and	Jerusalem	into	exile	by
the	hand	of	Nebuchadnezzar"	(vese	15),	a	witness	to	the	destruction	of	Solomon's	temple,	therefore	these	two	priests	bracket	the	entire	First	Temple	Period.[14]	The	high-priestly	lineage	here	ends	with	Jehozadak,	but	Nehemiah	12:10-11	continues	where	the	list	leaves	off,	with	Joshua	son	of	Jehozadak	(cf.	Haggai	1:1;	2:2,	4)	and	his	line	down	to
Jaddua	II	(born	c.420	BCE).[14]Verses	1630	list	the	Levites'	genealogy	(cf.	Numbers	3:1735;	cf.	Exodus	6:1625);	verses	1619	for	the	genealogy	of	Levi's	sons	(up	to	his	grandchildren),	whereas	verses	2030	contain	the	lines	of	Gershom,	Kohath,	and	Merari,	starting	with	their	eldest	sons	and	continuing	vertically	for	seven	generations.[4]The	sons	of
Levi;	Gershon,	Kohath,	and	Merari.[15]Cross	references:	Genesis	46:11;	Exodus	6:16;	Numbers	26:57"Gershon":	or	"Gershom"	in	verse	16[16]And	Jehozadak	went	into	captivity,	when	the	Lord	carried	away	Judah	and	Jerusalem	by	the	hand	of	Nebuchadnezzar.[17]This	is	the	most	explicit	mention	of	Judah's	exile;	1	Chronicles	9:1;	2	Chronicles	36	only
mention	the	exile	of	Jerusalem.[4]This	section	focus	on	the	genealogy	of	the	temple	singers	whose	roles	are	explained	extensively	in	1	Chronicles	1516.	Until	the	construction	of	the	temple,	they	performed	their	duty	before	the	tent	of	meeting.	There	was	no	relevant	law	of	Moses	for	these	roles.	David	appointed	them	(verse	31)	and	from	Solomon's
time	onwards	they	sang	in	the	temple.[4]	They	are	entrusted	with	"service	of	song	in	the	house	of	the	Lord"	(verse	31)	after	the	ark	is	installed	inside	there.[18]Three	main	singers	are	mentioned,	representing	three	Levitical	families,	and	familiar	from	the	Psalms	they	contribute:Heman	of	Kohathites	(verses	3338),	contributing	Psalm	88Asaph	of



Gershonites	(verses	3943),	contributing	Psalms	50,	7383Ethan	of	Merarites	(verses	4448),	contributing	Psalm	89In	addition,	Psalms	42,	4449,	84,	85,	87	and	88	are	associated	with	the	Korahites,	a	subgroup	of	the	Kohathites	to	which	Heman	belonged	(cf.	the	title	of	Psalm	88,	Exodus	6:24;	2	Chronicles	20:19).	Heman	is	significantly	noted	as	the
leader	among	the	three	"with	his	brothers,	Asaph	and	Ethan,	standing	to	his	right	and	left"	(cf.	Numbers	4:14	for	Kohathites'	preeminence).[19]And	their	brothers	the	Levites	were	appointed	for	all	the	service	of	the	tabernacle	of	the	house	of	God.[20]This	depicts	a	"traditional	view	of	priestly	institution"	that	the	Levites	have	responsibilities	for
everything	related	to	the	temple,	except	for	three	tasks	assigned	to	priests	descended	from	Aaron	(verse	49).[21]A	traditional	list	of	the	Jewish	high	priests,	starting	with	AaronThis	section	lists	only	the	Aaronid	priests	until	Zadok	and	his	son,	Ahimaaz,	in	the	time	of	David.[21]But	Aaron	and	his	sons	offered	upon	the	altar	of	the	burnt	offering,	and	on
the	altar	of	incense,	and	were	appointed	for	all	the	work	of	the	place	most	holy,	and	to	make	an	atonement	for	Israel,	according	to	all	that	Moses	the	servant	of	God	had	commanded.[22]Three	tasks	are	specifically	assigned	to	the	priests	descended	from	Aaron:[21]burnt	offeringsincense	offeringsall	the	work	of	the	"holy	of	holies".[21]See	also:	Y-
chromosomal	AaronA	present-day	Jewish	priestly	caste	known	as	Kohanim	(singular	"Kohen",	also	spelled	"Cohen")	claims	to	be	the	direct	descendants	of	Aaron.	Genetic	studies	on	the	members	of	this	group	reveals	that	a	majority	of	them	share	a	pattern	of	values	for	six	Y-STR	markers,	which	researchers	named	the	Cohen	Modal	Haplotype	(CMH).
[23]	Subsequent	research	using	twelve	Y-STR	markers	indicated	that	about	half	of	contemporary	Jewish	Kohanim	shared	Y-chromosomal	J1	M267,	also	called	J1c3.	Molecular	phylogenetics	research	published	in	2013,	2016,	and	2020	for	haplogroup	J1	(J-M267)	yield	a	hypothetical	most	recent	common	ancestor	of	the	Kohanim,	named	Y-chromosomal
Aaron	with	age	estimate	2,6383,280	years	Before	Present	(yBP)	within	subhaplogroup	Z18271.[24][25][26]Following	the	findings,	similar	investigation	was	made	of	men	who	identify	as	Levites,	because	Aaron	is	recorded	in	Hebrew	Bible	as	a	descendant	of	Levi,	son	of	Jacob.	The	2003	Behar	et	al.	investigation	of	Levites	found	high	frequencies	of
multiple	distinct	markers,	suggestive	of	multiple	origins	for	the	majority	of	non-Aaronid	Levite	families,	although	one	marker	presents	in	more	than	50%	of	Eastern	European	(Ashkenazi)	Jewish	Levites,	indicating	a	common	male	ancestor	or	very	few	male	ancestors	within	the	last	2000	years	for	many	Levites	of	the	Ashkenazi	community.[27][28]
Subsequent	publication	by	Rootsi,	Behar,	et	al.	in	Nature	Communications	in	December	2013	determined	that	among	a	set	of	19	unique	nucleotide	substitutions	defining	the	Ashkenazi	R1a	lineage,	the	M582	mutation	is	not	found	among	Eastern	Europeans,	but	the	marker	was	present	"in	all	sampled	R1a	Ashkenazi	Levites,	as	well	as	in	33.8%	of	other
R1a	Ashkenazi	Jewish	males,	and	5.9%	of	303	R1a	Near	Eastern	males,	where	it	shows	considerably	higher	diversity."[29]	Therefore,	Rootsi,	Behar,	et	al.,	concluded	that	this	marker	most	likely	originates	in	the	pre-Diasporic	Hebrews	in	the	Near	East.[29]The	Samaritan	community	in	the	Middle	East	maintained	that	the	priests	within	the	group,
called	"Samaritan	Kohanim",	also	of	the	line	of	Aaron/Levi.[30]	Samaritans	claim	that	the	southern	tribes	of	the	House	of	Judah	left	the	original	worship	as	set	forth	by	Joshua,	and	the	schism	took	place	in	the	twelfth	century	BC	at	the	time	of	Eli.[31]	A	2004	Y-Chromosome	study	concluded	that	the	Samaritan	Kohanim	belong	to	haplogroup	E-M35,
indicating	a	different	patrilineal	family	line	than	the	Jewish	Kohanim.[32]This	section	contains	the	list	of	living	and	grazing	areas	for	the	Levites,	corresponding	to	that	in	Joshua	21:942,	with	some	differences	in	the	arrangement	of	its	elements.	The	purpose	is	to	show	the	areas	where	Levites	actually	settled	among	those	designated	in	Joshua	21.[4]
The	tribe	of	Levi	was	not	given	allotment	of	land	because	they	are	dedicated	to	God	(Joshua	14:4),	so	the	Chronicler	clearly	lists	the	cities	where	they	were	to	settle.[21]Chronology	of	the	BibleHigh	Priest	of	IsraelLeviteList	of	High	Priests	of	IsraelSeder	Olam	ZuttaRelated	Bible	parts:	Genesis	46,	Exodus	6,	Number	3,	Numbers	26,	Joshua	21,	Judges	2,
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ChroniclesCategoryKetuvimChristian	Bible	partOld	TestamentOrder	in	the	Christian	part131	Chronicles	7	is	the	seventh	chapter	of	the	Books	of	Chronicles	in	the	Hebrew	Bible	or	the	First	Book	of	Chronicles	in	the	Old	Testament	of	the	Christian	Bible.[1][2]	The	book	is	compiled	from	older	sources	by	an	unknown	person	or	group,	designated	by
modern	scholars	as	"the	Chronicler",	and	had	the	final	shape	established	in	late	fifth	or	fourth	century	BCE.[3]	This	chapter	contains	the	genealogies	of	tribes	settled	north	of	Judah:	Issachar,	Benjamin,	Naphtali,	Manasseh,	Ephraim	and	Asher.[4]	It	belongs	to	the	section	focusing	on	the	list	of	genealogies	from	Adam	to	the	lists	of	the	people	returning
from	exile	in	Babylon	(1	Chronicles	1:1	to	9:34).[1]This	chapter	was	originally	written	in	the	Hebrew	language.	It	is	divided	into	40	verses.	Some	early	manuscripts	containing	the	text	of	this	chapter	in	Hebrew	are	of	the	Masoretic	Text	tradition,	which	includes	the	Aleppo	Codex	(10th	century),	and	Codex	Leningradensis	(1008).[5]There	is	also	a
translation	into	Koine	Greek	known	as	the	Septuagint,	made	in	the	last	few	centuries	BCE.	Extant	ancient	manuscripts	of	the	Septuagint	version	include	Codex	Vaticanus	(B;	G	{\displaystyle	{\mathfrak	{G}}}	B;	4th	century),	and	Codex	Alexandrinus	(A;	G	{\displaystyle	{\mathfrak	{G}}}	A;	5th	century).[6][a]1	Chronicles	7:1:	Genesis	46:13;	Numbers
26:23[10]1	Chronicles	7:6:	Genesis	46:21;	Numbers	26:38[10]1	Chronicles	7:13:	Genesis	46:24;	Numbers	26:48[10]1	Chronicles	7:14:	Numbers	26:29[10]1	Chronicles	7:20:	Numbers	26:35[10]1	Chronicles	7:30:	Genesis	46:17;	Numbers	26:44[10]1	Chronicles	7:31:	Genesis	46:17;	Numbers	26:45[10]The	whole	chapter	belongs	to	an	arrangement
comprising	1	Chronicles	2:38:40	with	the	king-producing	tribes	of	Judah	(David;2:34:43)	and	Benjamin	(Saul;	8:140)	bracketing	the	series	of	lists	as	the	priestly	tribe	of	Levi	(6:181)	anchors	the	center,	in	the	following	order:[11]A	Davids	royal	tribe	of	Judah	(2:34:43)B	Northern	tribes	east	of	Jordan	(5:126)X	The	priestly	tribe	of	Levi	(6:181)B'	Northern
tribes	west	of	Jordan	(7:140)A'	Sauls	royal	tribe	of	Benjamin	(8:140)[11]The	list	parallels	Genesis	46:13	and	Numbers	26:2325,	but	with	additional	information	about	the	tribe	of	Issachar	whose	allotted	land	was	located	southwest	of	the	Sea	of	Galilee.[12]Now	the	sons	of	Issachar	were	Tola,	Puah,	Jashub,	and	Shimron,	four	in	all.[13]Cross	references:
Genesis	46:13;	Numbers	26:23"Jashub":	from	Hebrew:	y-sh	(as	the	reading	(qere);	in	writing:	y-sh)[14]	is	written	as	"Job"	in	Genesis	46:13.	Rashi	notes	that	Job	was	the	original	name,	but	when	the	brothers	settled	themselves	()	to	learn	Torah	(cf.	1	Chronicles	12:	33),	of	the	sons	of	Issachar,	who	possessed	understanding	of	the	times,	he	merited,	so
was	named	Jashub.[15]"Puah"	(Hebrew:	):	written	as	Puvvah	()	in	Genesis	46:13,	and	Puvah	()	in	Numbers	26:23.[16]And	their	brethren	among	all	the	families	of	Issachar	were	valiant	men	of	might,	reckoned	in	all	by	their	genealogies	fourscore	and	seven	thousand.[17]"Reckoned":	used	only	in	Book	of	Ezra,	Nehemiah	and	Chronicles,	indicating	the
period	when	this	list	is	compiled.[18]This	is	one	of	varying	Benjamin's	genealogies	in	Chronicles	and	other	Old	Testament	documents,	with	one	uniting	element:	Bela	is	Benjamin's	firstborn	son	(cf.	Genesis	46:21;	Numbers	26:38;	1	Chronicles	8:1).[18]	A	longer	genealogy	is	listed	in	1	Chronicles	8:128.[19]The	sons	of	Benjamin;	Bela,	and	Becher,	and
Jediael,	three.[20]"Becher":	from	Hebrew:	;[21]	with	different	vowels	would	mean	"firstborn",	so	the	original	reading	in	Genesis	46:21	and	here	("Bela	and	Becher	and";	Hebrew:	)	may	have	been	Bela	bechoro	(Hebrew:	),	"Bela	his	firstborn,"[22]	as	in	1	Chronicles	8:1.[23]And	Shuppim	and	Huppim	were	the	sons	of	Ir,	Hushim	the	son	of	Aher.
[24]"Shuppim":	is	written	as	"Shupham"[25]	or	"Shephupham"	in	Numbers	26:39.[26]"Huppim":	is	written	as	"Hupham"	in	Numbers	26:39.[25][26]"Ir":	is	written	as	"Iri"	in	verse	7.[25][26]"Aher":	is	written	as	"Ahiram"	in	Numbers	26:38.[25][26]The	genealogy	consists	of	only	one	verse,	paralleling	Genesis	46:24	and	Numbers	26:4850.[19][4]The	list
is	difficult	to	understand	because	of	possible	transmission	corruption	in	some	places	since	it	differs	from	older	source	(Numbers	26:2934).[18]	It	also	parallels	Joshua	17:16.[27]	And	Machir	took	to	wife	the	sister	of	Huppim	and	Shuppim,	whose	sister's	name	was	Maachah;	and	the	name	of	the	second	was	Zelophehad:	and	Zelophehad	had	daughters.
[28]"Zelophehad	had	daughters":	Five	daughters	are	named	and	play	a	significant	role	in	Numbers	27:111	and	36:112	for	the	reinterpretation	of	laws	of	heredity	which	traditionally	was	only	restricted	to	sons.[27]This	section	consists	of	3	parts:[18]genealogy	of	Ephraima	storygenealogy	of	Joshua	(continuation	of	verse	21a)[18]Joshua's	genealogy
resembles	David's	in	1	Chronicles	2:115.[18]And	Ephraim	their	father	mourned	many	days,	and	his	brothers	came	to	comfort	him.[29]This	verse	recalls	the	opening	of	the	story	of	Job	(Job	2:11)	suggesting	that	the	Chronicler	wished	to	draw	a	parallel	between	Job	and	Ephraim,[18]The	first	part	of	Asher's	genealogy	parallels	Genesis	46:17	and
Numbers	26:44-7,	but	the	rest	has	no	other	parallel	and	contains	far	more	non-Hebrew	names	than	other	biblical	documents.[18]Chronology	of	the	BibleJoshuaRelated	Bible	parts:	Genesis	46,	Numbers	26,	Numbers	27,	Numbers	36,	Joshua	17,	1	Chronicles	8^	The	extant	Codex	Sinaiticus	only	contains	1	Chronicles	9:2719:17.[7][8][9]^	a	b	Ackroyd
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500)Retrieved	from	"	WhatLinksHere/1_Chronicles_7"What	are	Codex	Sinaiticus	and	Codex	Vaticanus?IntroductionCodex	Sinaiticus	and	Codex	Vaticanus	are	two	of	the	most	renowned	and	significant	ancient	manuscripts	of	the	Greek	Bible.	They	hold	considerable	weight	in	the	study	of	biblical	history	and	textual	transmission.	Both	date	to
approximately	the	4th	century	AD	and	have	profoundly	influenced	our	understanding	of	how	Scripture	has	been	preserved	throughout	the	centuries.Below	is	an	in-depth	look	at	each	codexs	background,	discovery,	physical	traits,	and	impact	on	biblical	scholarship,	all	of	which	point	to	the	enduring	reliability	of	the	text	of	Scripture.1.	Historical
BackgroundCodex	Sinaiticus	(often	abbreviated	as	)	and	Codex	Vaticanus	(often	abbreviated	as	B)	emerged	during	a	period	when	Christianity	had	become	more	visible	throughout	the	Roman	Empire.	Scholars	generally	date	these	manuscripts	to	the	300s	AD,	shortly	after	the	Council	of	Nicaea	(AD	325).	By	this	time,	the	manuscripts	of	the	New
Testament	had	circulated	widely,	and	Christian	copyists	were	dedicated	to	preserving	the	biblical	text	with	great	care.Previous	to	their	discovery	in	modern	times,	biblical	manuscripts	such	as	papyrus	fragments	(e.g.,	P52)	already	testified	to	the	early	writing	and	transmission	of	the	New	Testament.	Yet	Codex	Sinaiticus	and	Codex	Vaticanus	stand	out
because	of	their	completeness,	early	date,	and	the	quality	of	their	production.2.	Discovery	and	Preservation2.1	Codex	Sinaiticus	This	manuscript	was	discovered	in	the	mid-19th	century	by	Constantin	von	Tischendorf	at	St.	Catherines	Monastery	on	Mount	Sinai	in	Egypt.	Tischendorf	first	came	across	leaves	of	the	codex	in	a	wastebasket	being	used	to
start	fires,	which	led	to	further	investigation	and	eventual	recovery	of	significant	portions	of	the	codex.	Today,	the	largest	portion	of	Codex	Sinaiticus	is	held	at	the	British	Library	in	London,	with	smaller	portions	in	St.	Petersburg,	Leipzig,	and	St.	Catherines	Monastery	itself.2.2	Codex	Vaticanus	Codex	Vaticanus	has	been	housed	in	the	Vatican	Library
for	centuries,	formally	cataloged	there	by	about	1475.	Although	its	early	history	before	coming	to	the	Vatican	is	not	entirely	clear,	it	has	been	guarded	and	preserved	as	one	of	the	librarys	great	treasures.	Scholars	gained	wider	access	to	this	codex	in	the	late	19th	century,	enabling	the	scholarly	community	to	study	it	more	thoroughly.3.	Physical
Description	and	Contents3.1	Codex	Sinaiticus	Codex	Sinaiticus	is	written	on	parchment	(animal	skin).	It	contains	a	significant	portion	of	the	Old	Testament	(in	Greek,	known	as	the	Septuagint)	and	a	nearly	complete	New	Testament.	Even	though	certain	leaves	are	missing,	it	is	one	of	the	earliest	surviving	manuscripts	to	include	the	entire	New
Testament	with	minimal	lacuna	(gaps).	The	text	is	arranged	in	four	columns	per	page,	an	unusual	feature	for	an	ancient	codex.	Over	time,	certain	scribes	and	correctors	made	marginal	notes	and	slight	corrections,	which	can	be	observed	by	scholars	to	this	day.3.2	Codex	Vaticanus	Like	Codex	Sinaiticus,	Codex	Vaticanus	is	also	written	on	high-quality
parchment.	It	originally	contained	almost	the	entire	Greek	Bible	(both	Old	and	New	Testaments).	However,	parts	of	Genesis,	Hebrews,	the	Pastoral	Epistles,	Philemon,	and	Revelation	are	missing	due	to	damage	or	loss.	It	is	arranged	in	three	columns	per	page,	neatly	written	in	uncial	(or	majuscule)	script.	Vaticanus	is	especially	valued	because	of	its
overall	quality	in	copying	and	its	faithfulness	to	what	textual	scholars	identify	as	the	Alexandrian	text-type.4.	Significance	for	Biblical	Scholarship4.1	Reliability	of	the	TextThese	codices	supply	compelling	evidence	of	how	carefully	biblical	books	were	copied	over	the	centuries.	Their	antiquity	and	completeness	reveal	that	the	message	of	Scripture	has
been	transmitted	faithfully,	consistent	with	passages	such	as:Your	word,	O	LORD,	is	everlasting;	it	is	firmly	fixed	in	the	heavens.	(Psalm	119:89)Their	comparison	with	other	early	manuscripts	(e.g.,	the	Dead	Sea	Scrolls	for	Old	Testament	material	and	numerous	New	Testament	papyri)	demonstrates	that	the	text	of	the	Bible	has	remained	remarkably
stable	across	the	centuries.4.2	Basis	for	Modern	TranslationsContemporary	Bible	translations	often	take	into	account	Codex	Sinaiticus	and	Codex	Vaticanus	when	scholars	endeavor	to	recover	the	best	possible	reading	of	the	original	Greek	manuscripts.	These	codices	are	part	of	the	foundation	upon	which	modern	critical	editions	of	the	Greek	New
Testament	(such	as	the	Nestle-Aland	or	the	USB	Greek	New	Testament)	were	established.	This	careful	study	underscores	how	diligentlyScripture	has	been	preserved,	guiding	believers	to	trust	its	message	as	inspired:All	Scripture	is	God-breathed	and	is	useful	for	instruction,	for	conviction,	for	correction,	and	for	training	in	righteousness.	(2	Timothy
3:16)4.3	Consistency	with	Core	DoctrinesAlthough	there	are	minor	variations	in	spelling,	word	order,	and	other	small	details	when	comparing	these	codices	with	later	manuscripts,	no	orthodox	Christian	doctrine	is	jeopardized	by	those	differences.	Essential	teachings,	particularly	concerning	the	nature	of	God,	the	deity	of	Christ,	the	resurrection,	and
salvation,	remain	intact	and	unified	across	the	manuscript	tradition.5.	Textual	Variants	and	Points	of	Debate5.1	Specific	PassagesCertain	well-known	textual	variants	appear	differently	or	with	marginal	notes	in	these	codices-such	as	the	longer	ending	of	Marks	Gospel	(Mark	16:9-20)	and	the	pericope	adulterae	(John	7:53-8:11).	Scholars	note	that
while	some	passages	inclusion	or	exclusion	might	be	debated,	these	discussions	do	not	undermine	the	overarching	message	of	Scripture,	nor	do	they	negate	established	Christian	doctrines.5.2	Scholarly	MethodsTextual	critics	employ	various	methods-such	as	comparing	internal	evidence	(e.g.,	style	and	vocabulary)	and	external	evidence	(e.g.,	date
and	provenance)-to	determine	which	variant	reading	is	most	likely	the	earliest.	Such	disciplines	affirm	that	Gods	Word	has	been	providentially	preserved,	a	point	that	gives	believers	confidence	in	the	historical	integrity	of	the	biblical	text.6.	Contributions	to	Christian	ApologeticsCodex	Sinaiticus	and	Codex	Vaticanus	testify	to	the	remarkable
preservation	of	Scripture	over	many	centuries.	They	are	key	evidences	in	defending	the	trustworthy	transmission	of	the	Bible,	as	highlighted	by:	Their	completion	dates,	placing	them	close	to	the	time	of	the	early	church	when	critical	copies	of	the	New	Testament	circulated	widely.	Their	near-complete	record	of	both	Old	and	New	Testament	texts	in
one	volume,	verifying	that	the	Bibles	overall	narrative	has	remained	consistent.	Their	archaeological	journeys,	which	conform	to	verifiable	historical	and	geographical	data,	further	legitimizing	the	manuscripts	authenticity.This	aligns	with	a	broader	network	of	historical	documents-writings	from	early	church	fathers	(e.g.,	Athanasius,	Eusebius),	papyri
finds,	and	later	codices	(such	as	Codex	Alexandrinus)-all	converging	to	show	that	Scriptures	content	is	rooted	in	actual	events,	supported	by	millions	of	manuscript	attestations	over	time.7.	ConclusionCodex	Sinaiticus	and	Codex	Vaticanus	stand	among	the	most	significant	witnesses	to	the	text	of	the	Bible,	reflecting	centuries	of	careful	copying	and
preservation.	Their	discovery	and	continued	study	reinforce	the	historical	reliability	of	Scripture.From	their	4th-century	origin,	through	their	storied	paths	into	modern	scholarship,	these	manuscripts	have	contributed	immeasurably	to	our	knowledge	of	the	Bibles	text.	They	underscore	that	the	words	believers	read	today	reflect	consistent	transmission
of	the	same	message	authored	centuries	ago,	attesting	to	a	faithful,	guiding	hand	in	preserving	the	Scriptures:For	the	word	of	the	LORD	is	right	and	true;	He	is	faithful	in	all	He	does.	(Psalm	33:4)Through	these	codices	testimony,	one	can	appreciate	not	only	the	profound	antiquity	of	the	biblical	record	but	also	the	unwavering	message	of	hope	and
truth	it	proclaims.
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